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TEDROS ABRAHA, ed., tr., Gadli Abuni Yonas Zi-Bur. Eritrean
Saint of the 15" Century. Ge‘ez text edited and translated, Patrologia
Orientalis, 53/2 (236) (Turnhout: Brepols, 2015). 182 pp. (297-473).
Price: € 97.—. ISBN: 978-2-503-56548-4.

Since the Pontificio Istituto Orientale in Rome, with Prof. Philippe Luisier,
S.J., assumed in the last fifteen years the editorship of the renowned series
Patrologia orientalis, there has been a substantial increasing in publications of
Ethiopian hagiographical texts, with contributions by three scholars, Gérard
Colin (aside from the Sankassar-related publications, with Gidld Méidpanini
Agzr’, Gadli Basoy, Gddli Samw’el of Waldabba), Tedros Abraha (Géidli
Domyanos, and Gadli Tawdldia Midhan together with Gadli Figtor), and
Osvaldo Raineri (Géddli Malka‘a Krastos and Gédli Petros). All in all, these
publications make a very important contribution for the study of Ethiopic
texts and Aethiopica has tried to keep track of as many of them as possible in
the last years. Yet it is apparent that they are all marked by the prioritization
of producing a text edition, whatever it is, usually a base text edition, more
than a real text-critical edition. In keeping with this, the analysis of the
manuscript tradition is usually short and does not apply a clear text-critical
method. This is not certainly the ideal approach and still reflects a state of
the art—not limited to this series—which Ethiopian studies show some
difficulty in emancipating from. With some features of its own, this edition
is no exception to this trend.

The introduction deals with the biography of Yonas, mainly basing on his
Gddl. Yonas (c.1400/1403-1495/1498, depending on the problematic dating of
the first year of King Dawit II’s reign) was an important fifteenth-century
monastic leader from the Ewostatean movement to whom the foundation of
six monasteries is attributed, in Saraye, Eritrea, and in Tanben, Togray (pp. 7-
8 (303-304)). The introduction resumes efficaciously the general historical
context, as it emerges from the narrative of the Gidl and of the Miilko°, high-
lighting among the main characters of the Gidl, King Zir’a Ya‘qob (1434—
1478), Bolen Asgadi (or Sigadad), the noburi ad Nob and the abbot Gibri
Krastos, both involved in the Sabbath controversy, as well as the ‘pluralistic,
itinerant, multiethic, multi-religious human setting” in the background. The
editor also rightly identifies as a specific feature of the Gidli Yonas a “New’
area of conflict’ (p. 11 (307)), to be identified with the interactions with the
Muslims from the Red Sea, the question of the interdiction of ‘Muslim meat’
being a crucial case in point. One would tend to agree with the editor that in
this context, the absence of any reference to Ahmad b. Ibrahim al-Gazt’s
(Ahmad Graf) campaigns is an argumentum ex silentio for the composition of
the Gddl in the early sixteenth century at the latest. The editor also provides,
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although a proper purely hagiographic analysis is missing,! some attempt at
distinguishing what is topical, with reference to specific features of the
Ewostatean hagiography, and what can be more reliably connected to the
historical background.

With the limitations I have mentioned, the editor makes an important con-
tribution to our knowledge of this important text, editing it for the first time
in its entirety from four manuscripts, as well as providing informations on
several further previously unknown manuscripts. Tedros has distinguished
two different recensions of this text: the earliest and shorter one, identified by
archetype errors (p. 12 (308)),2 is the only one edited in this volume from four
manuscripts (pp. 22-151 (318-447), editorially subdivided into 166 numbered
paragraphs provided by the editor with a title). Among them, MS London,
British Library, Or. 698 (MS B in the edition) was already known to C. Conti
Rossini, when he edited some excerpts of Gidli Yonas in 1903 from a manu-
script now in Rome, Accademia Nazionale dei Lincei, Conti Rossini 92, cop-
ied from an exemplar in the church of dnda Sadqan at Bardknaha, in Akkald
Guzay, Eritrea. Conti Rossini’s copy is not mentioned by Tedros, who uses,
however, an exemplar from the same church (MS C).> The base manuscript
(MS A), also the oldest (fifteenth/early sixteenth century), comes from the
monastery of Dabra Dohuhan, in Siraye, Eritrea, while the fourth manuscript
is from °Addi Wassok (MS D), in the district of “Arriza, also in Siraye, Eri-
trea.* It is a pity that the edition limits itself to the older recension, nor is it

For the motif of the ‘burning fingers’, detailed on p. 6 (302), n. 4, see for example A.
Brita, I racconti tradizionali sulla «seconda cristianizzazione» dell’Etiopia. Il ciclo agio-
grafico dei Nove Santi, Studi Africanistici Serie Etiopica, 7 (Napoli: Universita degli Stu-
di di Napoli “L’Orientale”, Dipartimento di Studi e Ricerche su Paesi Arabi, 2010), 45—
46, 136, 203, this latter reference occurring just before the episode of Guba’s moving to
Dabra Dahuhan.

Although one cannot exclude that the small misquotation of Phil. 3:13 simply belongs to
the original and not to the archetype. Moreover, to say (ibid.) that ‘None of the collated
manuscripts has emended the text of A’ presupposes that Mss BCD directly depend upon
it: but when, where was this demonstrated by the editor? and if this were the case, why
should they be used, provided they do not attest to a different recension?

It would have been obviously important to know if this manuscript served as an anti-
graph to the manuscript that Conti Rossini had had copied for his collection and is
now preserved in the Lincei library. Yet Tedros makes some important corrections to
Conti Rossini’s contributions as well as those who used his partial edition, including
the present reviewer in his EAe article (see below): for example, Yonas was the neph-
ew of his maternal uncle Domyanos (not of Dana’el) of Dibra Sina.

Note that these manuscripts are grouped as ‘Older witnesses’ (p. 13 (309)) as opposed to
those listed under ‘B. Second recension’, p. 14 (310): but there is no point ‘A’ in this clas-
sification, and the opposition of ‘Old witnesses’ to ‘Second recension’ is inconsistent.
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clear to the reviewer which is the ground for this (‘The wide semantic gap
between the two sets of witnesses and the difference in the arrangement and
contents of the material do not allow one to edit them together’, p. 12 (308)).

Manuscripts of a later recension, characterized by an expansion on the epi-
thet ‘Gonba Lo‘ul’ as referred to Dibri Soge (one of the three monasteries in
Siraye founded by Yonas), and by a Mdlks® of Yonas also edited in the vol-
ume (pp. 150-172 (446—469), subdivided into 59 numbered strophes), come
from Dabra Dahuhan (MS D?) and Dibri Sage (MS S); yet the Miilko* is also
attested by MS D, as well as by a rare printed edition published in Asmira in
1962. Among the further manuscripts mentioned (p. 15 (311)), that testify to a
much detailed field-research carried out by the editor in the field —besides
manuscripts in Gundd Gunde, one in Dibri Soge, two privately owned manu-
scripts, and one more— ‘two undated manuscripts in the monastery of Dibri
Sahl’ are also mentioned. This monastery is mentioned in MSS B and C in a
Letter of benediction and of absolution sent to Yonas abbot of Dibri Sahl by
a patriarch of Alexandria John and is shortly commented in the introduction
(pp- 7-8), but no information on its present state is given.?

According to the editor (p. 8 (304)), the text at § 26 would be evidence that
Tinsa’a Kroastos is the author of the Gidl: but the text, at best, indicates that
he committed its composition (walillibu *ashafd méshafa gadlu) and provided
informations, there being no reason to identify him with the real author.

One of the most successful efforts in this work is the translation and the
systematic identification of biblical echoes and quotations, which is an es-
sential component of the hagiographic literary texture, although—as the
editor is well aware of (p. 15 (311))—these might in turn go back to the
immediate models of the Gadl. In the commentary the editor has scrupu-
lously tried to clear place and personal names, difficult or rare terms, also

> This would be of some importance, since according to the reviewer and G. Lusini’s da-
ta—see especially the latter’s ‘Scritture documentarie etiopiche (Dabra Dehuhan e Dabra
Segg, Sara’e, Eritrea)’, RSE, 42 (1998 (1999)), 5-55, esp. pp. 18—-19—already in the 1990s
this monastery seemed to be no more extant. For a possible identification of the patriarch
John as well as further details, including the mention of the Lezzer also in MS MIE (Mis-
sione Italiana in Eritrea) no. 22, see ‘Yonas of Bur’, EAe, V (2014), 92b-94a (A. Bausi).
Lusini’s article is a fundamental documentary contribution to Yonas’ chronology, inexpli-
cably neglected by Tedros and not even mentioned in the bibliography on pp. 17-19
(313-315): doc. no. I contains a chronology of Yonas® ecclesiastical career, according to
which he was born in the twenty-first year of King Dawit II’s reign (1400/01 or 1403),
succeeded Domyanos as abbot of Dibri Sina in the seventh year of reign of King Zir’a
Ya‘qob (1441), founded Dibri Soge in the twenty-first of the latter (1455), and Dibra
Dohuhan in the eleventh of Hskondor (1489), and died in the fourth year of reign of King
Na‘od (1498, 17 Miggabit), having lived ninety-five years.
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exploring the hypothesis already advanced by Conti Rossini of possible
Tigrinisms in the text.®

Alessandro Bausi, Universitait Hamburg

¢ In keeping with the Aethiopica policy, I will limit myself to the mininum with regard
to typos and minor errors: note however that on p. 19 (315) (also p. 43 (339), n. 48) the
right name is (Ruffillo) ‘Perini’, not ‘Perilli’; and that some names are frequently mis-
spelt, for example (p. 5 (301)) ‘Niwayd’, instead of ‘Nowayd’, ‘Damyanos’ instead of
‘Domyanos’; there is also an extensive vocalization of sixth orders (‘Barikonaha’, pas-
sim, instead of ‘Bariknaha’, etc.), including laryngeals in final position (‘dgzi’’, etc.)
that is not justified.
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