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A Royal Correspondence in the XV and XVIth Centuries: the
Documents of the Gospel of Dibri Kirbe (Zana)*

MARIE-LAURE DERAT, Centre d’Etude des Mondes Africains,
Centre National de la Recherche Scientifique, Paris

In the beginning of the XX® century, Carlo Conti Rossini visited monastic
communities in Ethiopia, especially in Tigre, where he was able to consult
some manuscripts in monastic libraries and made copies of some of them.
These copies are now stored in the Accademia dei Lincei at Rome, and
Stefan Strelcyn described them for the catalogue of the library!. One manu-
script from the Carlo Conti Rossini collection (manuscript n° 91 entitled
“chronique royale, documents divers” by S. Strelcyn)? is a copy of some
documents registered in a Gospel which came from Dibra Kirbe of Zana in
Tigre’.

This type of text raises many problems. As we know only the copy, not
the original, we cannot estimate the date of the manuscript*. Moreover,
even if Carlo Conti Rossini had given any information concerning the po-
sition in the Gospel manuscript of the different documents copied for him?,
we could not tell exactly where they were located and we cannot examine

* This paper was submitted at the 13™ International Conference of Ethiopian Studies in
Addis Ababa (2000), but unfortunately was not published in the proceedings. I would
like to thank Daniel Assefa for his corrections of the translation from ge‘ez and for his
help and kindness at all times, and Michael Gervers who kindly corrected the English
version. Of course, any mistakes and mistranslations are my own.

1'S. STRELCYN, 1976.

2 S. STRELCYN, 1976, 238-241.

3 The location of Zana in Tigre can be deduced from two different sources. First, in the

Liber Axumae, Zana appears in two acts. In these documents, the other place names are

located in Tigre (C. CONTI ROSSINT, 1910, 34-35, 58). Secondly, in the History of Labni

Dongoal, there is a short reference to Dabra Kirbe of Zana which was destroyed by the

armies of Grafi on January 1540, after Grafi had burnt Aksum (M. KroPp, 1988, 18; F.A.

DOMBROWSKI, 1983, 166). F. A. Dombrowski proposes a geographical location (East of

Ferfera, south of the Takkaze river and west of Gumalo, ibid. 344). Finally, we must

point out that G.W.B. HUNTINGFORD (1965, 98) located Dibra Kirbe 20 miles south-

west from Aksum, which seems to be quite reliable according to the maps.

Carlo Conti Rossini only says that the copy was made from an old Gospel (Mss Conti

Rossini 91, Accademia dei Lincei, 2).

5 See for instance Mss Conti Rossini 91, Accademia dei Lincet, 76.
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the handwriting. These reasons make the different texts more difficult to
understand and so we can only submit some hypotheses here.
Four types of document were registered in the Gospel of Dibri Kirbe:

— two letters written in the name of the king and the ‘aqqabe si‘at of
Hayq: the first one dates from the reign of Zir’a Ya‘aqob, the second
letter from the reign of Lobna Dangol®.

— the rules concerning the dibtira (Sor‘ati Dibtéira) i.e. a re-partition of
the déibtira in three groups for the service of gane’.

— the donations of land to the monastery, with the assignment of their
incomes for the celebration of the tizkar of the kings or the feast of
Mary?.

— and finally, a text presented by Carlo Conti Rossini as a short history of
Zir’a Ya%qob, without either beginning or end®. This text seemed to be
meaningless because, in Carlo Conti Rossini’s copy, words were cut and
the paragraphs were not linked together. However, the document is ac-
tually an extract from the Mashafi Milad, more precisely the lecture for
tapsas 29, which is a celebration of king Zir’a Ya‘qob’s victory over
Badlay at the battle of Gomit!®. But this was not recognised at first, be-
cause the page sequence is arranged backward!!. It is not known if this
was already the case in the original Dibri Kirbe Gospel or if the mistake
was made by the copyist of Carlo Conti Rossini. The presence of this ex-
tract from the Mdshafi Milad in the Dibri Kirbe Gospel is very im-
portant because, according to Kurt Wendyt, there is only one other copy
of this text. It can be found in a manuscript preserved in the National Li-
brary in Paris, belonging to the d’Abbadie collection, coming from Daga
dstifanos, and dating from the XVI* century!2. No other copy of this
text has been discovered since then.

6 Mss Conti Rossini 91, Accademia dei Lincei, 76-78, 96-99.

7 Mss Conti Rossini 91, Accademia dei Lincei, 100-107.

8 Mss Conti Rossini 91, Accademia dei Lincei, 96-99, 108-114.

9 Mss Conti Rossini 91, Accademia dei Lincei, 79-93.

10 About this battle, see M.-L. DERAT, 2002, 87—102.

' The text copied in the Dibri Kirbe’s Gospel corresponds to pages 13 to 20 of Kurt
Wendt’s edition (K. WENDT, 1962, 13-20). But in manuscript 91 of Conti Rossini’s
collection, the beginning of the text is on page 93, and the end on page 81. For this
reason, we can guess that the text was copied upside down. It is interesting to note
that part of this text is very similar to a miracle of Mary published by E. CERULLI,
1933, 57-112. See also K. WENDT, 1962, IV note 15.

12K, WENDT, 1962, II-1I1. There is another extract from the Mdishafi Milad in a manu-
script of Dibrd Hayq (EMML 1835, cf. GETATCHEW HAILE & W. F. MACOMBER,
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Of course, these different categories of documents are not clearly distin-
guishable in the manuscript. For example, assignments of land incomes are
included with the Sar‘ati Dibtira.

Moreover, as has already been noted, since palacographical observations
are impossible, these texts can only be dated through internal criteria. The
first letter written in the Gospel of Dibra Kirbe is attributed to ‘agqabe
sd‘at Amha Lisoyon. According to Taddesse Tamrat, Amha Lisoyon was in
charge of the monastery in 1444/1445 and in 1480/1481'3. Later on, another
text seems to have been added in the Gospel. It refers not only to Amha
Lisoyon'* but also to the king Zir’a Ya®qob (1434-1468) and to Gibri
Krastos. Gabrid Krostos was the second ‘agqabe si‘at in charge in Hayq
monastery during the reign of king Zir’a Ya‘aqob. He held this office when
Amha Lisoayon was living at the royal court in Dibrid Borhan's. These his-
torical references are very compelling. The allusion to the sharing of the
office of ‘agqabe si‘at between Amha Lisoyon and Gibra Krastos is so rare
that we can assume that those texts are authentic and date from the mid-
XVt century.

The relationship between Dibri Kirbe and the royal court continues
throughout the XV® century and the beginning of the XVI® century. Some
documents actually refer to ‘agqabe si‘at Nigidi Iyasus, who was in
charge during the reign of Lobna Dangol (1508-1540), killed in 1534, and
one of these texts contains the date of the 180" year of mercy, equivalent to
our 1525/26',

The Dibri Kirbe Gospel was no doubt included in the archives of the
monastery from the reign of Zir’a Ya®aqob until the reign of Lobna Dangoal.
But we do not know whether the texts copied for Carlo Conti Rossini were
the originals, or a secondary copys, as in the case of the production of a new
manuscript of the Gospel. The only clue is given by Carlo Conti Rossini
himself who occasionally mentions that some documents are written by the
same hand', which probably means that the others are from different
hands.

The documents of the Dibrd Kirbe Gospel are very interesting since
they show a correspondence between the royal court and this Tigre monas-
tery. But the danger with this kind of document is to exaggerate their

1981, 322-323), which is a homily on the importance of the feasts in honour of the an-
gels and Mary (K. WENDT, 1962, 20-21).

13 TADDESSE TAMRAT, 1970, 109.

14 Mss Conti Rossini 91, Accademia dei Lincei, 97.

15 TADDESSE TAMRAT, 1970, 109.

16 Mss. Conti Rossini 91, Accademia dei Lincei, 97.

17 Mss Conti Rossini 91, Accademia dei Lincei, 100.
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historical importance. We can classify these texts in two different categories.
On one hand, they could be seen as very ordinary acts and letters, issued
from the royal court to the monasteries and that it was only through a for-
tunate preservation that this particular manuscript acquired its position,
which might reflect something from the reality of the XV century. On the
other hand, we can assume that Diabri Kirbe had close relations with the
royal court, and that these documents have an exceptional status. In fact, I
will try to show that the different texts of the Dibra Kirbe Gospel are rele-
vant to these two categories.

The correspondence between Dibra Kirbe and the ‘agqabe si‘at

Some of the documents preserved in the Dibri Kirbe Gospel can be de-
scribed as letters sent from the royal court to the monastery, and copied as a
testimony in the most sacred book of the community, the Gospel's. This
description is based on the text of the first document where ‘agqabe si‘at
Amha Lisoyon, upon hearing that some monks of the community of Dibri
Kirbe had broken their monastic vows of obedience, reminds them about
the rules, and finishes his text with these words:

OLAMGEP : ANTE: b0 : @-0F : @FLA 2 hov 1 L7 2 19°0 : (P L av :
AM. ANhC ¢ TAOAS ¢ @ ThhA oD 19

May this message be written in the Gospel, so that it will be a testi-
mony before God, between me and you.

Moreover, it seems that this letter came from the royal court. As was
mentioned before, Amha Lisoyon spent many years at the court of king
Zir’a Ya®qob at Dibrid Borhan?. In one of the documents of the Gospel,
he is clearly linked with Zir’a Ya‘aqob?!. Above all, the copy of an extract
of the Mdshafi Milad in the Dibri Kirbe Gospel offers a clue as to the
origin of the letter. The Mdshafi Milad was produced in the scriprorium of
Zir’a Ya‘aqob’s court??, especially the text copied in the Dibri Kirbe Gos-
pel, which celebrates the glorious victory of the king against Badlay in 1445.
Thus there is a probability that the first letter and the extract of the

18 Concerning this habit, see M. KROPP, 1989, 79-98; G. LUSINI, 1998, 5-16.
19 Mss Conti Rossini 91, Accademia dei Lincei, 77.

20 TADDESSE TAMRAT, 1970, 109.

21 Mss Conti Rossini 91, Accademia dei Lincei, 97.

22], PERRUCHON, 1893, 77-78 note 3.
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Mishafa Milad were sent together to Diabri Kirbe from the royal court,
and more precisely from the royal scriptorium?>.

The reason why Amha Lisoyon sent a message to the community of
Dibra Kirbe is clearly exposed in the letter:

A770N- + A% : hao 1 ZI°LNav- : AA + A Tch@4 1 011 ¢ aPThAT : A7H «
TAavR 1 LbP : HAP ¢ @704 9°0A : 909° : M.Lnav- : AT 10 «
VAP : A70F : @000 ¢ A Tavem- : @0 1 &L ¢ avthA} 24,

I have heard that some of you do not follow the rule of the monks.
Instead you are calling yourselves my children, you are living in the
(secular) world, building houses near the residence of the women.
Then you come back in the monastery.

Later on the basis of the first letter of Amha Lisoyon, ‘agqabe si‘at
Nigada Iydsus repeated the warning to the monks?®. This implies both that
a copy of this letter probably existed in the archives of the ‘aggabe si‘at,
and that, despite the threat of Amha Lisoyon, the monks of Dibra Kirbe
continued breaking the rules of their monastery, which are manifested
through these letters and in the Sar‘ati Dibtira. As we have seen before,
the monks must retire from the secular world, and live apart from women.
The Sor‘ati Dibtira shows also that Dibri Kirbe followed the ritual of the
Horologinm, as we can read that 47 priests are enumerated “for the prayer
of the day and night hours”2¢. But according to the text, the Sor‘ati Diib-
tira of Dibrid Kirbe was established by king Zir’a Ya®qob and ‘aqgabe
si‘at Amha Lisoyon?. Is this rule a sign of the court’s attempt to impose
the Horologinm of Giyorgis of Sigla on the community of Dibri Kirbe??s

Finally, these documents reveal how the ‘agqabe si‘ar of Hayq exercised
control and authority over the monasteries of the Christian kingdom of
Ethiopia. It seems that, with the support of the king, he sent messages

23 This hypothesis is reinforced by a reference in the chronicle of Zir’a Yaaqob, where
we find: “Lorsqu’une affaire se présentait a lui, il appelait quelqu’un digne de
confiance parmi ses moines, et envoyait 12 ou il voulait, prés ou loin” (cf. J.
PERRUCHON, 1893, 7 and the revised translation of the chronicle by the late
R. SCHNEIDER, 1990, 126).

24 Mss Conti Rossini 91, Accademia dei Lincei, 77.

25 Mss Conti Rossini 91, Accademia dei Lincei, 97.

26 Mss Conti Rossini 91, Accademia dei Lincei, 101.

27 Mss Conti Rossini 91, Accademia dei Lincei, 101.

28 This attempt is mentioned in other sources, cf. E. CERULLI, 1933, 127-128; C. CONTI
RoOssINT and L. R1ccl, 1965, 86-88, and met some opposition, cf. GETATCHEW HAILE,
1982, 71.
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promptly to errant communities?. But also, he was able to lay down rules
to the monks, as in the case of the Horologium, according to the religious
policy of the king. This was probably the main task of the ‘agqabe si‘at. So,
we can assume that the letters sent to Dibra Karbe and the Sor‘ati Débtira
were not unique (though conservation has made them exceptional), but
were representative of the way the ‘aqqabe si‘at was leading the monastic
world.

Privileged relations between Dibri Kirbe and the royal court

However, these documents referred to a monastic community of Tigre,
with whom the religious and secular powers had a special relationship. Two
elements in the texts of the Dibri Kirbe Gospel raise problems of inter-
pretation. One of the letters alludes to the rules of Dibrd Nig“adg“ad
which inspired king Zir’a Ya®aoqob and ‘agqabe si‘at Amha Lisoyon to
draw up the Dibra Kirbe’s rules, and, according to the land donations, it
seems that the kings had a specific policy towards Dibra Kirbe. In this
section, we will try to solve these problems by answering two different
questions. Was the monastery of Dibri Kirbe a royal foundation? Was the
royal power trying to control the Ewostathian movement through Dibra

Kirbe?

A royal foundation?
According to G. Villari®, Dibra Kirbe was founded by king Zir’a Ya®aqob

himself. This reference, probably based on oral tradition, is not enough to
explain the particular interest the kings showed towards the community.
But a second point has to be underlined. One of the letters asserts that the
rules of Dabri Kirbe were copied from the rules of Dibrd Nag“¥adg¥ad:

AMGN- : O”AO-THN- : A7 118 : ALON 2 2P0 £ AT 1 ARTLCYP ¢ HNav :
WO TE  HCA ¢ L0810 1 @9 P0N : A%T + AI°D : AR ST : AMVTT ¢
L4 e, « hae : £ Pl &AL 3]

29 Unfortunately we do not know how the ‘aqqabe si‘at became aware of the situation
in the monasteries. The information could have come from those high clergy who ex-
ercised regional authority, as Giyorgis of Sagla did in the XIV® century as nobura’ad
of Dammo (G. COLIN, 1987, 17 and kibnatdi dibtira (priest of the court, ibid. 13, 23).
But there are many different possibilities, including the stay of Zir’i Ya®sqob in Ak-
sum in the beginning of his reign (J. PERRUCHON, 1893, 49-50, 83; M.-L. DERAT,
2004, 211-212).

30 G. VILLARI, 1938, 1442-1443.

31 Mss Conti Rossini 91, Accademia dei Lincei, 97.
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I have written and I have threatened of excommunication, I, Nigidi
Iyisus, ‘aqqabe si‘at, learning how our king Zir’a Ya‘qob and
‘aqqabe si‘at °Amha Lisoyon, made the rules for the priests of Dabri
Kirbe like (those) of Dabrd Nig“adg“ad.

The identification of this Dibrd Nig“idg“ad is not obvious. There are
two possibilities. It could be Dibri NigVidg“ad in Amhira founded by
Zir’a Ya‘aqob as his future necropolis®2. It could also be Hayq dstifanos,
which is also called Dibrd Nag“adgVad®. The two choices are interesting,
but the first is probably better. In one of the documents of the Dibra Kirbe
Gospel, the destination of the land incomes is actually mentioned. They are
specifically assigned to the celebrations of the tizkar memory of the kings
(Dawit, Yashaq, Zir°a Ya®aqob, Bi°add Maryam, dskonder, Na‘od).

o0 : wCo : MATT : NG : ATHATY @ TICLI° : HeA N ¢ RI°Gavt :
ANh: 9ov: o7 : oATHY : It odtHhG s 9PN AT s
OAN%GAT : OAL : 9& : HCh : SPT: Ak ¢ HCA Pod: -THIL ¢
PHNS 1 OV ¢ Achds ¢ NAL : TICLI° = 9L : WL, (AhA : ANNTLC ¢
AC: AchR 1 ThL : ACP : Ahd : SPT: 9% ¢ Throt AN Achd ¢
LlhP =34

And also, he ordered that 37 (feasts) would be celebrated for the tiz-
kar (memory) of Our Lady Mary, from year to year, and for the tiz-
kar of the kings and for the tizkar of ‘aqqabe si‘at and for the feasts
of the Son.

‘Ad Zir’i Dawit for hase Zir’a Ya®sqob. They will celebrate the
tizkar. Wihabit for hase Bi’sdi Maryam; ‘Ad Kidini for hase
Eskonder; Pir for hase Na’od?%; Sirya for hase Dawit; “Ad Nogus
Hzg"a for pase Yoshaq.

We can assume that Dibrd Kirbe had a particular status in Tigre con-
cerning the royal power. Its function was to celebrate the dynastic memory
through the zdzkar of the kings. For this reason, the link between Dibra
NigVidg©ad, the royal necropolis of Amhira, and Dibra Kirbe, the place of
commemoration of the kings, is logical. The copy of the Mdishafi Milad,
dedicated to the victory of Zir’a Ya®qob over Badlay in 1445, in the Gos-
pel of Dibri Kirbe is another indication that one of the tasks of this com-

32]. PERRUCHON, 1893, 86-87.

33S. KUR, 1965, 16.

34 Mss Conti Rossini 91, Accademia dei Lincei, 101.

¥ Here, we follow the way Na’od is written in the Conti Rossini’s manuscript, however
it is not the usual transcription.
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munity was to celebrate the memory of the kings. Even if Dibri Kirbe was
not a royal foundation, the monastery had a close relationship with the
royal power since the reign of Zir’a Ya‘aqob. Indeed the particular position
of Dibri Kirbe in the policy of Zir’a Ya®qob could have been the begin-
ning of the tradition that the monastery was a royal foundation.

The control of the Ewostathian movement through Débréi Kirbe

The second question I would like to focus on is the link between Dibri
Kirbe and the Ewostathian movement. According to the Liber Axumae, the
Zana region was given by king Lobnd Doangal to Pawlos, the successor of
abba Yonas*. In the gidl of abba Yonas, we learn that this saint took part
in the Dabrd Matmaq council in 1450%7, where the observance of the Sab-
bath was recognized as an orthodox practice, imposed on all the communi-
ties®s. So, the community of Yonas (Hdnda Abba Yonas) was a member of
the Ewostathian movement, and in the beginning of the XVI*" century, the
region of Zana, where Dibri Kirbe was located, was under control of this
community.

Moreover, recent documents published by Gianfrancesco Lusini show
that this dependence of Zana upon dnda Abba Yonas (Dibrid Soge) had
already begun during the reign of Zir’a Ya‘aqob (1434-1468). According to
a text preserved in the Gdidli abba Yonas in Dibri Soge, the king gave lands
to the new monastery founded in 1455 and among these lands we find Deba
Zana, which could partially identify with Zana. So, it is clear that immedi-
ately after the council of Dibrd Matmag, Zir’a Ya‘sqob tried to control the
communities of Tigre, through donations of lands. Zana was linked with
the Ewostathian communities, which probably means that Dibrd Kirbe
played a role in the controversy about the Sabbath. Dabri Kirbe also re-
ceived lands from the king Zir’a Ya‘aqob. We can underline the similarity
between Dibri Soge of abba Yonas and Dibra Kirbe. Both of them were
granted lands by the kings, and one of the communities (Dibra Soge) was
clearly linked with the Ewostathian movement.

This idea of an attempt to control the monastic communities of Tigre,
and especially Dibra Kirbe, is reinforced by the documents of the Dabri
Kirbe Gospel. The ‘agqabe si‘at asks the monks to observe the rule set by
the king and these texts show how the monks pledged their allegiance to the
king through the celebration of the tizkar.

36 C. CONTI ROSSINT, 1910, 34.

37.C. CONTI ROSSINT, 1903, 180, 256; G. LUSINI, 1993, 199.
38 C. ConTI ROSSINI and L. Riccl, 1965, 86—87.

39 G. LUsINT, 1998, 22, 40-41.
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Even if the documents of the Dibrid Kirbe Gospel seem to be purely
practical documents, often sent to the monastic communities by the
‘aqqabe si‘at, they attest also to a specific interest taken by the royal power
in this monastery. The king tried to exercise control over the Ewostathian
movement, after the appeasement of the controversy on the Sabbath. The
letters sent to Dabra Kirbe show this control. Both ‘agqabe si‘at and kings
remind the monks of the monastic rules, they grant them lands, and they
want them to pray for the memory of the royal dynasty.

This paper is a first study of the documents of the Dibri Kirbe Gospel.
Of course, because the story of the community of Dibra Kirbe is still un-
known, there are a lot of questions with no answers. The study of such
texts is probably the most interesting way to find information about how
the ‘agqabe si‘at of Hayq exercised their authority over the monastic
communities and the way in which the kings of Ethiopia, especially since
the reign of Zir’a Ya‘aqob, used the ‘agqabe si‘at as intermediaries for their
religious policy.

The monastery of Dibrid Kirbe was destroyed by the armies of Gra in
15404, but, according to the Liber Axumae, it was rebuilt later. In the
Dibri Kirbe Gospel, there is a land donation at the beginning of the XIX"
century in which Dibri Kirbe and the region of Zana are mentioned*!, so
this community was still in existence then. The main task now is to check
the Gospel of the monastery.

Goa%z text and translation

I will now summarize the content of the documents in the Gospel of Dibri
Kirbe from the notes of Carlo Conti Rossini, give the goz text and its
translation. The text, as an historical document, is copied from the Conti
Rossini manuscript with its faults*2. This translation is a working document.
Some passages are still obscure, particularly the one referring to the lands
for the tazkar of the kings.

Placed after the Gospel of Matthew and at the beginning of Mark, this letter
is written on one damaged folio, but the writing is well preserved. No date
or seal®.

40 M. KroPpp, 1988, 18.

#1C. CoNTIROSSINI, 1910, 70-71.

#2 As it is a secondary copy, a correction of the text would add a new version to it with-
out solving the problem of the original. Secondly, it is an historical study and as such,
the language of the author, his faults, could be of more interest than a correction.

43 Mss Conti Rossini 91, Accademia dei Lincei 76.
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AhI°hNav- : Z'1: 00, : AT 1 RI°D 1 AR 7 = 1A9° 1 Ahav- : Ahav- :
U0 + P57 1 avThAT  AA  DAeNED- : @0 1 04 2 DGO £ QAo £ A ¢
OONL : @V : P50 2 CUA-  I°0A N0 : NN A < LI : @A 2 A9 =
OLLALNIT M AN C whhd NG 1 07V (0651 : 7L 1G5 « el =
@ L e RIPGST  dmLAT A o0 @0 11990 HAYT- ¢
oLNRNar- 1 {000 008 ¢ AP : WTT 1 @O 2 vVl 2 ATLEOPT
A%Aav 1 GAP° : ATLT = (7700 ¢ At hav( = RI°Nav- @ R 1 AT h@-4 ¢
071 : aohdl 2 ATH ¢ TNovR : Lbdb 1 AP 1 @104 9°NA 1 G09° ¢
M.nav- : R0 1 N : VAP « RHvT « @hon ¢ T Havfm- : o0l 1 L1 ¢
At = @05, ¢ Fh@-4 : 00t s GA9° ¢ OHETNC ¢ hovl 1 AL ¢
H7 2 A1 ¢ AP ¢ @8Y0\h : OATT : HPSL : Pkl : O0P ¢ 70h ¢
OLNC : Nhav : AHH = QW7 : OARGD 1 A 1871 Bl 2 A8 1 A LMA :
o0« 21C ¢ AGA9° : OLR KGP « A0 NI OO : O7LA £ hav :
L7 109°0 1 NP L av : A A NGt “TANAL : @TAhaher- : oh-Anav- :
T« AR JAPCP ¢ ARMANDC ¢ OFh@-4 1 01557k 1 LOChov-
aNsLirk: : @PNANGD- : @01 2 a7 1 AGNI° 1 RO =

L, ‘agqabe si‘at Amha Lisoyon, greet you. Peace be with you all the
community of holy monks who are living in Dibra Kirbe. May the
peace of the Father, the Son and the Holy Spirit be with you, each
day and at all times.

The Lord has appointed you to travel on the way of the Gospel, the
road of life. He turns you away from the path of sin, that leads to the
fires of hell, and Jesus, the great High Priest, will lead you into His
kingdom of Heaven, for ever and ever, Amen.

I have heard that some of you do not follow the monastic rule. In-
stead you are calling yourselves my children, you are living in the
(secular) world, building houses near the residence of the women.
Then you return to the monastery of monks, and again you go back
into the (secular) world.

He who behaves like this, may he renounce this bad habit, may he
repent of his previous sin with great penitence and may he do as the
priest ordered. If he does not renounce this habit, may he never re-
turn to the monastery.

May this message be written in the Gospel, so that it will be a testi-
mony before God, between me and you. And all of you, monks who
love the Lord and who go on His way, He will bless you and will let
you enter into His kingdom, for ever, Amen.

44 Mss Conti Rossini 91, Accademia dei Lincei 77.
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After the Gospel of Matthew and before Mark, there is the following docu-
ment, which is a notification of ‘aqqabe si‘at Néagddd Iyisus. Five lines fol-
low the erasure of the main part, which gives a list of lands attributed to the
convent®.
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I, Nigida Iyasus, ‘agqabe si‘at, have written and I have threatened
excommunication, learning how our king Zir’a Ya‘sqob and ‘agqabe
sd‘at Amha Lisoyon set the rules for the priests of Dabri Kirbe like
(those) of Dibri Nig“idg“ad, that no other charge except the service
of the church, incense, sacrifice and prayer should fall to them. May
the spirit renounce the sin, as has been prescribed before. Let no one
enter, be he soyum or awifari or qali négasi, and whoso violates this,
may he be cursed by the mouth of the prophets and the apostles, by
the mouth of the righteous and the martyrs, by the mouth of the
vigilant angels, by the mouth of Our Lady Mary, by the mouth of the
Father, the Son and the Holy Spirit. May they be cursed in the sky
and in the land, for ever and ever, amen.

This is the land of the church of Dibri Karbe: Mistirsihd, Sagl, Sal-
bitya, Hafdg, Sigofd, Sora, Lagimid, Asom, Sirdb ... (illegible text)
With our king Zir’a Ya®aqob, for the ‘agqabe si‘ar Amha Lisoyon and
with the ‘aqqgabe si‘ar Gibri Kroastos, this book was written in the
180" year of the grace (1528), saying: be he awdifari or hadug, (may he
be cursed) by the mouth of the Father, the Son and the Holy Spirit.

45 Mss Conti Rossini 91, Accademia dei Lincei 96.
46 Mss Conti Rossini 91, Accademia dei Lincei 97.
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The Sor‘ati Déibtira is written on the verso of a folio which is a piece of the
index of the Gospel of Matthew. The folio is damaged. In the last six lines of
this folio and the second folio, less wide than the others, there is an assign-
ment of lands for different feasts. The last ten lines of the document are by
another hand. On the verso of this folio, Néigiddi Iydsus and Amba Léisayon
assign lands for Débréi Kirbe" .
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Rule for the dibtira [Sar‘ati Déibtira)] established by our king Zir’a
Yaoqob, the orthodox, and by our father Amha Lisoyon, ‘aqqgabe
si‘at. Rule for the déibtira of Dibri Kirbe.

Enumeration of the 47 priests for the service of the gane, around
three guides, for the prayer and the hours of the night and of the day,
for the salvation of their soul. Around Gibri Krostos: Siriqa Borhan,
Gibra Manfas Qaddus, Gibra Nazrawi, Tinss’a Krastos, Kiros, Nat-
na’el, on the left. Abroham Nolawi, Filpos, Pawlos, Zir’a Krastos,
Takld Maryam, Zi’amanu’el, on the right. Around Gibra Madhan:
Matewos, Tanss’a Krastos, Sobohat Li’ab, Sawiros, Hstifanos, Iyu’el,
on the right. Gibra Misqal, ntonis, Tawalda Madhon, Bok™ara Soyon,
Isayyas, Petros, dndroyas, on the left. Around abba Yohinnos,
Tisabka Madhoan, Tisfa Mika’el, Zir’a Tomas, Milkisedeq, Yohinnas,
Milkiyas, Natna’el, on the right. Sewa Sollus, Marqoryos, dstifanos,
Gibra Maryam, Hstifanos, Tansa’a Kroastos, Siriqa Barhan, on the left.

And also, he [the king] ordered that 37 (feasts) shall be celebrated
for the tazkar of Our Lady Mary, from year to year, and for the tiz-
kar of the kings and for the rizkar of the ‘agqabe si‘at and for the
feasts of the Son.

‘Ad Zir’a Dawit for hpase Zir’a Ya‘sqob. They will celebrate the
tizkar. Wihabit for hase Bi’sdi Maryam; ‘Ad Kidini for hase
Hskonder; Pir for hase Na‘od; Sirya for hase Dawit; ‘Ad Nogus
Hzgwa for hase Yoshaq.

Whose violates or infringes this all, may he be cursed by the mouth
of the prophets and the apostles, by the mouth of the righteous and
the martyrs and by the mouth of our Lady Mary, the pure Virgin. Be
you Seyum or dibtira or saint fathers, great (men) or little, you will
be imprisoned.

Those who established this rule, abba Tewoglos of Hayq, gave 59
breads, 41 (measures) of mead and 60 (measures) of beer, in order to
celebrate the tizkar of the apparition of Our Lady Mary. If they ne-
glect this tizkar, may they be cursed by the mouth of the Father, the
Son and the Holy Spirit, and by the mouth of Our Lady Mary.

I Nigidd Iyasus, and Amha Lisoyon, ‘aqqabe si‘at, have written,
knowing what our king Zir’a Ya‘sqob, the orthodox, had ordered, in
order that they do not alter anything and do not quarrel concerning the
building of the church of Dibri Kirbe. (The lands): *“Amba_with
G“onayi, “dmba Sirb, Cela Caqof, Helo with Gimid, Kobarto, Simil,
Walka Sa‘or, Windaq from Sa®sda Robe to Pir, Nor which is *Adi
Ambhara, °Ad Zir’a Dawit with “dmba Yodiqa Bahora and °Ad Tifanot.
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On the third folio following the index of the Gospel of Matthew, there is a
representation of Mark on the verso, and on the recto, twelve lines referring
to the Sor‘ati dibtira. The last part of the folio institutes the “tribute” due
to Dibri Kirbe’s community by different lands, but the writing is illegible®.
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Rule for the déibtira established by our king Zir’a Ya‘aqob and our
father Amha Lisoyon. The priests for the service of the gane around
Gibri Krastos are on the left, Siriqi Borhan, Gibri Minfis Qaddus,
Giabri Nazrawi, Tins$s’a Krostos, Kiros, Natna’el, on the left.
Abroham Nolawi, Filpos, Pawlos, Zir’a Krostos, Takli Maryam,
Za’amanu’el, on the right. Around Gibri Midhon: Matewos, Tanso’a
Krastos, Sobhat Li’ab, Siwiros, dstifanos, Iyu’el, on the right. Gabri
Misqal, dntonis, Tawilda Miadhon, BokVord Soayon, Isayyas, Petros,
Tadewos, on the left. Around abba Yohannos, Tisibkia Maidhon,
Tisfa Mika’el, Zinaoy, Milkisedeq, Yohannos, Milkoyas, Natna’el,
on the right. Sewa Sallus, Marqoryos, Hstifanos, Gibri Maryam,
Astifanos, Tanéaa Krastos, on the left.

Summary

One of the numerous manuscripts seen by C. Conti Rossini and copied for him deals
with the monastery of Dibri Kirbe, a religious community of Tigre. Some documents
included in the Gospel of Dibri Kirbe preserved traces of a correspondence between
this community and the ‘agqabe si‘at of Hayq.

This correspondence is very interesting from a historical point of view. It is accepted
that the community of Hayq headed the monastic clergy in Ethiopia approximately

49 Mss Conti Rossini 91, Accademia dei Lincei 100.
50 Most probably as written in the third document.
51 Mss Conti Rossini 91, Accademia dei Lincei 103.

77 Aethiopica 9 (2006)



Marie-Laure Derat

until the XVI® century. But, it was not known how the ‘agqabe si‘at exercised control
and authority over the monasteries, and what was his area of competence. These docu-
ments of Dabra Kirbe give us a first answer to these questions.
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