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An Ethiopic ‘Homily on Peter’ attributed to Ephrem

AARON MICHAEL BUTTS, University of Hamburg, TED ERHO, University of

Hamburg and Ludwig-Maximilians-Universitit Miinchen, and
JONAS KARLSSON, University of Hamburg

In a recent volume, S. P. Brock has edited twenty-five Syriac stanzaic poems
(madraseé and sogyata) attributed to the Syriac poet Jacob of Serugh (d.521).! In-
cluded among these is a sogita on Peter’s denial of Christ.> An edition of a differ-
ent recension of the Syriac text was published long ago by T. J. Lamy.? In the
present article, we present an edition, with English translation, of the Ethiopic
version of this text, which is attributed to the Syriac poet Ephrem (d.373).4

The poem is attested in several medieval West Syriac liturgical manuscripts,

including the following:

MS London, British Library (hereafter: BL), Add. 14,520 (eighth to ninth cen-
tury), where it is attributed to Ephrem;>

MS London, BL, Add. 17,190 (893), where it is attributed to Jacob of Serugh;®

MS London, BL, Add. 14,506 (ninth to tenth century) and MS London, BL,
Add. 14,501 (eleventh century), where it is without attribution;” and

Brock 2022. For Jacob and his thought, see Forness 2018. For the Ethiopic reception of
Jacob, see Tedros Abraha 2015, Tedros Abraha 2019; Uhlig 1999, 19; ‘Jacob of Serug’,
EAe, 111 (2007), 262a-263b (W. Witakowski). Butts and Erho are currently completing a
monograph on the Ethiopic reception of Jacob, which focuses on Ethiopic homilies at-
tributed to Jacob that circulate in homiliary and homiletical-hagiographical manuscripts (to
be submitted to Brepols for their series Eastern Christian Cultures in Contact).

Brock 2022, 135-157. See also the discussion in Brock 2010a, 48—49.

Lamy 1882-1902, IV, cols 737-746.

For the Ethiopic reception of Ephrem, see the overview in ‘Ephrem’, E4e, 11 (2005), 331a—
332b (S. Weninger). Butts and Erho are in the final stages of preparing an article on Ethiopic
homilies attributed to Ephrem.

Wright 18701872, 1, 364.

Wright 1870-1872, 1, 112—113.

Wright 1870-1872, I, 248 and 1, 270-271.
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- MS Paris, Bibliothéque nationale de France (hereafter: BnF), Syr. 161 (tenth
to eleventh century), where it is without attribution in the main text, but at-
tributed to Balai (d.436) in the margin.?

Medieval liturgical manuscripts such as these form the basis for the West Syriac
liturgical collection known as the Fengitho.’ The text under consideration appears
in the Mosul Fengitho attributed to Ephrem, as in MS BL Add. 14,520.'° Interest-
ingly, the first three stanzas of the text are also found in an East Syriac liturgical
collection, the Hudra, where they are anonymous.!!

Lamy accepts the attribution of the text to Ephrem.!? Brock is, however, hesi-
tant of this attribution,'? as are we, especially given the different attributions found
in the Syriac witnesses combined with the propensity of this tradition to attribute
texts to that most esteemed poet. Moreover, as Brock also points out, the text is
almost certainly not by Jacob of Serugh, to whom it is attributed in MS BL Add.
17,190, since Jacob explicitly polemicizes in one of his homilies against the idea,
conveyed in this poem, that Peter’s denial was predestined by Christ’s foretelling
of it.'* Most likely, therefore, we are dealing with an anonymous poem subse-
quently attributed to different authors. This anonymous poem will have existed
relatively early in the Syriac tradition, since it is attested in both East and West
Syriac transmission. '3

The Syriac witnesses to the poem on Peter’s denial of Christ attest sizeable
textual variation: not only variants at the word or even phrase level, but differing
numbers of stanzas in varying sequences. A comprehensive study of the Syriac

Zotenberg 1874, 116.

For texts in later liturgical collections that are attributed to Ephrem, see Brock 1997, 497—
501; Butts 2017.

The Mosul Fengitho was printed by the Dominican Press in seven volumes in 1886—-1896.
This text is found in Breviarium juxta ritum Ecclesiae Antiochence Syrorum 1886—1896, V,
212-213.

11" Bedjan 1886-1887, 11, 368; Darmo 1960-1962, 11, 501.

12 Lamy 1882-1902, IV, cols 737-738 fn. 1.

13 Brock 2010a, 48-49.

14 Brock 2022, 135; see also 1.

15 So already Brock 2022, 35. The East Syriac tradition refers to the Church of the East (lam-
entably called Nestorian; see Brock 1996) along with its later Uniate continuations, such as
the Chaldean Catholic Church. Texts present in both the East Syriac tradition and the West
Syriac tradition, which includes among others the Syriac Orthodox Church, tend to go back
to their earlier common heritage, except when transferred from one to the other through later
contact (see Van Rompay 1995).
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version, based on the full manuscript attestation and accounting for the textual
variation, remains a desideratum.'® Nevertheless, the following preliminary re-
marks can be made. Two main recensions can at present be distinguished: a long
recension represented by Brock’s edition, based primarily on MS BL Add. 14,520
with ‘some use’ of MS BL Add. 14,506, and a short recension represented by
Lamy’s edition, based on MS BnF Syr. 161 and the Mosul Fengitho. The long
recension, at least in Brock’s edition, has forty stanzas, whereas the short only
twenty-five. Twenty-two of the twenty-five stanzas of the latter are present in the
former (though occasionally with different sequences), but three are not (Stanzas
22, 24, and 25 of Lamy). The Ethiopic version is in general much closer to the
long recension as represented by Brock’s edition than the short as represented by
Lamy’s. Without a critical edition of the Syriac text, it is difficult to say more, but
it should be noted that for Stanza 37 the Ethiopic version aligns with MS BL Add.
14,520 against some other witnesses of the long recension, such as MS BL Add.
14,501 and MS BL Add. 14,506, which have a completely different text.!” It is
not, however, certain which Syriac text form is original and hence whether this
commonality between the Ethiopic version and MS BL Add. 14,520 should be
understood as a shared Leitfehler or independent retentions from the archetype.
Between the Syriac original and the Ethiopic version undoubtedly stood an Ar-
abic version of this homily.'® Nevertheless, a search of Graf’s Geschichte der
christlichen arabischen Literatur (1944—1953) as well as of various manuscript
catalogues and databases has not (yet) uncovered an Arabic exemplar of the text.

16 Such a study is currently in progress by Sebastian Brock, whom we thank for discussing his
work with us.

We are grateful to Brock for sharing this insight.

There is not a single established case in which a Syriac text moved directly into Ethiopic.
Rather, Syriac texts are transmitted into Ethiopic via Arabic (for this trajectory, see Butts
2020; for a preliminary inventory of such texts, see Butts 2011). The only known exception
is arecently identified Ethiopic version of the Life of Abraham of Qidun (CPG 3937), which
seems to have moved from Syriac into Ethiopic via Greek (Butts and Erho are currently
preparing an article; until then, see the lecture of Aaron Butts, in collaboration with Ted
Erho, ‘The Ethiopic Version of the Life of Abraham of Qidun [CPG 3937]: A New Trajec-
tory in the Ethiopic Reception of Syriac Literature’ at the Text and Transmission Joint Re-
search Seminar [TeTra] on 21 September 2023). The case of the Ethiopic version of the Life
of Abraham of Qidun is, however, the proverbial exception that proves the rule: Arabic is
the bridge by which Syriac texts are transmitted into Ethiopic. The hesitancy of Tedros
Abraha (2015, 467) in this regard is unwarranted.
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Thus, the Ethiopic version serves as an important indirect witness (Nebeniiber-
lieferung) for the Arabic version of this homily, not only for its existence, but also
that in at least one Arabic manuscript it may have been attributed to Ephrem, as
also in Syriac in MS BL Add. 14,520 and in the Fengitho."”

This is far from the only case in which the Ethiopic translation of a text be-
speaks the presence of a seemingly lost Arabic intermediary. Others derived from
Syriac include a sogita commemorating Mary and a rare erotapokriseis of Basil
and Gregory.?’ To these can be added the better-known cases of Aphrahat’s
Demonstrations 5 and 8.2! As with ‘On Peter’ edited here, only a single Ethiopic
copy of the last of these is known, but this pair hardly represents all instances of
this precise scenario, with both Jacob of Serugh’s prose homily for the Fast and
fragment 43 of Philoxenus of Mabbugh’s Commentary on the Gospels serving as
additional examples.?? The broader phenomenon is, however, not restricted to ma-
terials emanating from Syriac, as demonstrated by the homily on the Re-

19" The alternative possibility that the attribution to Ephrem occurred independently in Syriac

and then again in Ethiopic is rendered especially doubtful by the extreme scarcity of such
authorial changes in the latter tradition; this topic was treated by Erho in a paper at the
conference ‘Misattributions and Forgeries in Middle Eastern Manuscript Traditions Work-
shop’, convened by Sabine Schmidtke, George A. Kiraz, and Grigory Kessel, in Vienna on
16—-17 May 2024; a published version will appear eventually in the proceedings.

For the former, see, e.g., MS Berlin, Staatsbibliothek zu Berlin Preulischer Kulturbesitz,
Ms. or. fol. 117, fols 143r—147v. The Syriac original is edited, with a German translation,
in Beck 1959, I, 199-203 (Syriac), II, 186-188 (German). An English translation of the
Syriac version is available in Brock 2010b, 83—86. For the latter, see Erho 2025, 399 fn. 20.
The Ethiopic versions of these Demonstrations were respectively edited in Pereira 1906 and
Cerulli 1964, with the first identifications of the texts as belonging to Aphrahat’s oeuvre in
Zotenberg 1877, 248 and Baarda 1981.

For the former, see the homily on fasting attributed to Jacob the metropolitan in MS Dabra
Soyon ’Abuna ’Abroham, C3-1V-174, fols 52r—53v. An Arabic version is not recorded in
Alwan’s comprehensive study of the Arabic reception of Jacob (Alwan 2019); the Syriac
original was edited, with a French translation, in Rilliet 1986, 568—585. This stands as one
of the many new entries for the updated inventory of homilies of Jacob of Serugh being
prepared by Butts and Erho (see fn. 1 above). For the second text, see MS Hayq ’dstifanos,
EMML 1763, fols 129r—132v. The Syriac is edited, with an English translation, in Watt
1978, 4047 (Syriac), 34—41 (English). De Halleux (1963, 144) records no version of this
fragment apart from the Syriac despite thoroughly accounting for Arabic and Ethiopic evi-
dence for other texts attributed to Philoxenus in his masterful volume. The connection of
this Ethiopic ‘homily’ to Philoxenus’s commentary was first made and presented by Erho
in a paper at the Syriac Studies section of the 2024 Society of Biblical Literature Annual
Meeting.

20

21

22
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surrection attributed to Cyril of Jerusalem (CPG 3598), which was instead com-
posed in Coptic.?® In this area—amongst others—the Ethiopic tradition therefore
stands as a vital and underutilized source for the study of medieval Christian Ar-
abic literature.

The unique Ethiopic witness to ‘On Peter’ was photographed within one of
several piles of principally medieval membra disiecta at “Ura Qirqos in Tigray as
MS Ethio-SPaRe UM-046, fols 148v—151v.2* It originally stood as the nineteenth,
and likely penultimate, homily in a fourteenth-century manuscript containing a
collection of texts entitled Darsana Pantaq”aste (‘Homiliary for Pentecost’), one
of the most widely disseminated volumes of patristic writings in medieval Ethi-
opia. As can be determined by a comparison with its other fragmentary witnesses
and by the notation on the final page of MS Gunda Gunde, GG 50 (fol. 145v)
specifying that this homiliary contained only seventeen homilies, ‘On Peter’ does
not, however, comprise a core member of this collection. Rather, for reasons un-
known, it was uniquely included in this manuscript following Jacob of Serugh’s
homily on the Ascension, the final text of Darsana Pantaq”aste proper. When and
from where the Ethiopic version of ‘On Peter’ migrated there remains unclear.

A comparison of the Ethiopic version of ‘On Peter’ edited here with the Syriac
text published by Brock reveals a number of differences. It is often difficult to
ascertain where in the transmission process certain of these arose, especially with-
out the Arabic intermediary, but at least the following /oci are possible: transmis-
sion in Syriac (locus 1), translation from Syriac to Arabic (locus 2), transmission
in Arabic (locus 3), translation from Arabic to Ethiopic (locus 4), and transmission
in Ethiopic (locus 5).%

Given the diversity in the Syriac tradition itself, some differences between the
Ethiopic version and the Syriac text published by Brock probably originated
already in the text’s transmission in Syriac (locus 1). One possible example
involves Brock’s Stanza 17, which is not present in the Ethiopic version and also
not in the short Syriac recension witnessed by MS BnF Syr. 161. Even though

23 For the identification of CPG 3598, for which no Arabic version is listed, in Ethiopic, see
Erho 2024, 321.

The precise contents of all the medieval material in these piles have been identified and the
original manuscripts reconstructed by Erho, who will soon publish this information in an
article entitled ‘The Ura Masqal Homiliaries Reconstructed’.

These options are laid out and exemplified in Butts 2020.

24

25
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the Ethiopic version aligns more closely with the long Syriac recension edited
by Brock, the fact that a Syriac witness omits Stanza 17 raises the possibility that
this stanza was not present in the Syriac recension to which the Ethiopic ultimately
goes back via Arabic.?

Other differences between the Ethiopic version and the Syriac original arose
during the text’s transmission in Ethiopic (locus 5). Most obviously, approxi-
mately half of the material found in Stanza 19 of the Syriac text seems to lack in
the Ethiopic manuscript due to an erasure. Moreover, some difficulties in the Ethi-
opic text are best explained as scribal errors involving graphically similar words
in Ethiopic. Stanza 36, for instance, begins 9°77: a9°&&h [...] (‘what is after
you [...])’, which though grammatically clear is contextually difficult. The Syriac
here reads ‘What should you have chosen between these two [...]°
(pradidy wlm = duam ~a\ 1), suggesting that the Ethiopic may have earlier
read 9°7t: a9°1&h (= w9°acen)’ [...] (‘What would you have chosen [...]").
Another difference that seems to have arisen during the text’s transmission in
Ethiopic can be found at the end of Stanza 33, which in Syriac reads ‘Ifhe is going
to kill me, [ will not keep away from him, for this is my Master’s House’ (am ot
10 dus asama ) ani < mas ) A\ oa). For the last clause, the Ethiopic version
has the syntactically difficult anee: @n-+: (+: hMA (‘for in his Master’s
house’). Again, we seem to be dealing with a scribal error involving graphically
similar words in Ethiopic: An emendation of @-a+ (‘in’) to @a- (‘he, that’)
would give ‘for it is his Master’s house’ (afae: @-a-k: (L+: A9.A-), which would
be quite similar to the Syriac (> dus a.ama). Differences such as these will have
arisen during the text’s transmission in Ethiopic (locus 5).

26 Since contamination (or: horizontal transmission) is unlikely in this case, the primary alter-
native would otherwise have to be polygenesis: Stanza 17 would have to have been lost
independently in two different streams of transmission of the text, in Syriac and then again
independently in Ethiopic.

While monophthongization is more common in III-w roots, e.g., 14t for 2a@-tr, it is also
rarely attested for I1I-y roots (Butts 2022, 18 [paradigm 36] based on earlier grammars). For
just two examples, see @& for @geh in MS Paris, BnF, Eth. d’Abbadie 55, fol. 22r°,
In. 4, and Achh-nee for Achgh-har in MS Lalibala Beta Giyorgis, EMML 7078, fol. 34v,
In. 8 (on the latter manuscript, including some linguistic and orthographic peculiarities, see
Karlsson 2024, 137—-144). In the same way, the emended -1&h here would be for -1<2gh.

27
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Yet other differences between the two surviving versions undoubtedly arose
during the translation processes from Syriac to Arabic (locus 2) and then from
Arabic to Ethiopic (locus 4), as well as probably also during the transmission of
the text in Arabic (locus 3).2® Nevertheless, these loci are difficult, if not impos-
sible, to establish given the (present) lack of an Arabic exemplar.

The following edition is based on the unique Ethiopic witness. Punctuation
adheres to that found in these leaves, but the division into paragraphs, along with
their numbering, follows Brock’s edition of the Syriac text. The orthography of
the text has been normalized, following field-standard conventions.? In particu-
lar, fourth-order vowels after gutturals have been changed, as necessary, to the
first order, and gutturals and sibilants have sometimes been adjusted based pri-
marily on Dillmann 1865 and Leslau 1991. Two irregular verbal forms should be
highlighted: enh.2 (1) is written for standard enh., and (-4 (38) for standard 0A.
The normalization of the language is not reflected in the apparatus. To facilitate
comparison between the Syriac and Ethiopic, our English translation here follows
Brock’s translation of the Syriac as closely as possible, so long as it does not do
damage to the meaning of the Ethiopic. The following text critical symbols are
used in the edition:*°

< ... > conjectural addition

[ ... ] completion for physical damage

28 At locus 2, the Syriac poetic text will have been changed into an Arabic prose text, and of
course the Ethiopic text published here is in prose, following its Arabic Vorlage.

2 See Bausi 2016.

30 Maas 1960, para. §23.
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Text
| £CAT7: HAN: b G &9°: HOATT: 2 PCO =

[1] A-1ee:M@-0t: e &t : Ll : OA-IHE: T1eh9°9°: hav: LAPAP:
AL 4 0P 5 OATT: HEAPA: AMLAT: ONON: NATH: HNhL:
ATH: 20N @LOATOP0: A7H: @A : R910: hleAN-: ANaP: A &nP: A
AN AL

[2] Attt ACh: M PL: P4 Adar: DTRL INL: AOAL : (H: [N
LNP: helitch: (a0 : @7 LANR: TR O+ NCAEELT: APhATX: 4
N: gz

[3] Né%+: @unz: 0N: AaaeCh: av'r: A(kU-: OAN: A7 @Ak OAL:
AMLANANCE

[4] 2@0%:@%0:°7004: AhC: ATONON-: hooll: @0F:AdA: ANSGx
O7ONA: AMC:HAT: NP LTLP: 91 OUNT: .54 AUN: ARACE ORI
L<>4: ARG HCA T+ Neh & h P =

[S] AtActb:nnee: enmly: ®A7T0: 0P TR : ao+Ch-: AN : oo PO
T:ohao: ANTPLLYL: 1/7A: OATN S : @O 1:avhGz 0P0NZ: hav: LG :
ORTN: NMCTIGP: N NP : |07 ATC: AI°LARN: DT A 9%
U

[6] 9%.: a0l AN&Por-: AOwCE: ONAhE: hAPCLT: a0 W7 I: $
PG L.0: FNCe: ANoP: AT ZAavt: P

[7] &ADTP: AP Lav: CAL: @M HNMLY: WP L av: A NAx= A1 AN
M :NPLav: AP : HANI LT = A70: Al har: A AnmLh: o00NA: D
LNP:N%1hA: A At AOhov: Ry

[8] 09:0Zh:AhALT: ARNSCIHR: OATL: Do FIR: A1I0L: hPC
£ 7T LNt RAT = * @A (in rasura*yk: ARNSC: 2L : ORY: 017
A ADAE: AN 11PE ORTA: AL(in rasura®)RINC : R1|L: 0902 Ad
av:av hy: Mhk:

[9] antOP~L: AThIN: HEbP: £0: ATALG0-: hav: ARA: A HAT
NA: A L1L17: hHA: AN QA har: Bhe77P: ANOA: ACANT: DANTD
ik @PRIPLTL: A NA: Nav: hAR: AT AlaP: DA LSNP NP LTLU-:

APPARATUS | 8 helish] MS hetirm 19 a2704] MS o270C | o217] MS avhy

Aethiopica 27 (2024) 292

fol. 148v?
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Mt 26:57

Mt 16:18
Mt 7:26

Mt 16:16

Mt 14:19

Mt 17:27

Jn 18:10

Lk 20:30

Mt 10:23
Mt 26:35

Mt 27:5

Jn 13:23

Miscellaneous

Translation
Homily of Abba Ephrem on Peter.

[1] My brothers, in the scriptures I found (something), and that
which causes pain seized me, when they were crucifying our Savior:
Cephas wept, first, because our Lord was crucified, and second,
because he had denied (Him), weeping and imploring, saying, ‘My
toil I have lost, because I have denied my Lord.

[2] “Woe to me’, he cried out in the courtyard of Caiaphas, ‘for I
have become a stranger to the Son, in that I have denied Him. He
named me rock, and I have now become sand, and He will not build
the church on sand.

[3] ‘He gave me blessings, when I came to know who His Father is,
and I said, “You are the Son of God”.

[4] ‘He called me, and on the waves I walked, as if on a board. The
waves were calm before me, and the fish gave me money, so that I
might give to Caesar. Even after I understood what I had seen, I still
denied Him.

[5] “Woe to me, for He will deny me. In my zeal, I cut off an ear with
a sword. As they accused me, He took and fastened it in its place. He
preserved me, being Himself good, but I in my wretchedness denied
Him. What shall I do now that I have become a stranger to Him?

[6] ‘Moreover, He promised a throne to His twelve disciples. Whom
will He seat on my throne, now that I have become darkness?

[7] ‘My deceitfulness He saw ahead of time, and He said, “Whoever
has denied me before people, him I will deny before my Father in
heaven”, and I said, “I will not deny You”. But, when I denied Him
under oath, woe to me, for He will deny me!

[8] ‘The lot has fallen to the two of us, to Iscariot and also to me, that
we should leave the company of the disciples and become a portion
of the fire. He sold Him for thirty pieces of silver, and I (did so) with
an oath. That one, the rope strangled. May I not do likewise, for He
is merciful.

[9] ‘Let me beseech John, who lay upon his chest, to intercede for
me so that the people who have entered to judge Him do not hinder
me. [ will enter myself and prostrate before Him, and then the people
will know that I am a liar, since I denied Him before them.

10
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[10] @fAR: AL TTP: A FOCF: WFH: JOmNH: RT(00: ANoP: h O&H:
A1 HAah &0 METELC: APLOTP: 16 4T: O P4 : @QF: AAT = A
AF:Rer: n7he: QAP AhIST:

[11] nNce: A7HvaA: oo : HA. 20007 : @TOANSL: Adh: OAGA: &1L
F:ORPOANA: SThEL: OTINE: OLHT: RAA|ER: AGA: “LOTE: Al
At T O&h: AOAS:

[12] AR"122: ACL AT NNL: ADA: MCFIGTe: HNAh & NP ARMLAL: @
YO<T7>T: LR 0T Nh&: AR <: > h 1TO0NLYL: ANTNP 2 : Pd:
nhorH: R70C: 2.0: P70CP: DA L1717 10AT: £27:

[13] N&-%7: AFtov: T: ANav: haviit: &TPNov: A hok: ABU-S: A
Nao: A9l : ANN: T17d: OOAAT: U7 EU-: A POTNP0: Afaw: av
G 1A ST O-Ak:

[14] 19t9°: @Ak T ATTINL: OCH-T: ONCYT: hR%: AhIGTTF:
Y9 FOANL: ONCYT: AN AT Ao : 710 G e

[15] 0|A706: @& :-1£7: AOAY: AHT: OOH: A-1HT: A160-: wmm:
L hd.: 0873 ORE: £.L£4L: LNE: AT: LA : AT R7100: OARGP: A
(.:hao: AU : TIRI°L: Ak At Ofokx

[16] Ar:Oa7+: hART?: HAdAA: MART: BOAN: AT AP L Hlacuna*s A
AT HA*CA(in rasura®)k: A SORA: NCPT:

[18] hAA7P: ACLAT: LOdA: AI°-I0: T 1At ANOP: AL hov-: +7
PPREATO. T ORY: @0 ZAT: Hacuna* W0 ARTP: 89LTT: R
0f:

fol. 149v?

fol. 149vP

APPARATUS | 6 9°7F] MS 7+ 13 “11+9°] MS “19+a» 16 Avr] perhaps read Avae (cf.
Syriac =sin )

31

32

Literally ‘my creation’. Something like n&Mé¢ (‘my creator’) would be closer to the

Syriac s\azas s (‘the one who created me’).

The sentence is difficult. An emendation of AUA (‘Let me be’) to Ava- (‘he is not’) (cf.
Syriac s ) is tempting, perhaps allowing for an understanding ‘Should I say that He
who knows hidden things is not here?’, which would be closer to the Syriac (in Brock’s
translation): ‘Shall I say that He who knows hidden things is not close at hand?’ (=x 3o
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[10] “‘Now, may my eyes have no rest from weeping tears, for it was
not as a young man that I denied my nature.3! On my old age (I
brought) shame and a fall into the fire. Woe to me, for I have become
a mockery for children.

[11] ‘My weighty reputation has proved wanton. Who will not weep s
for me? My wisdom has become insipid. It is cast outside and
trodden on by people. A band of youth mock my old age. Woe to me!
What has happened to me?

[12] ‘O my brothers, disciples, weep for my wretchedness, that I
denied our Lord. Instead of a disciple, I became a denier. If He does 10
not accept me, I will strongly beseech Him like this, “Let me sit on
my throne!” May He not judge me on the day of judgment.

[13] ‘Blessed are you, the ten, because you have been saved from
temptation. Woe to Judas, for, after he sinned, he was strangled, and

he did not beseech (further) supplication instead of it, for He is the 15
one who loves the penitent.

[14] ‘Penance is the seal for the band of youth, and the old are a light
for the young. The seal has been broken, and the light has gone out.
Woe to me, for the beautiful has been destroyed.

[15] “With just a few tears, He forgave the transgression of the sinful 20

Lk7:47 ~ woman, and because she took hold of His feet, He ripped apart the
contract of her sin. How much more will He pardon me? Will He see
the flood of my tears? If I say, “Let me be (there)”, He is the one
who knows hidden things.3?

[16] ‘I who used to intercede for others want others to intercede for 2s
me. Woe to me who does not ask for forgiveness for myself!

[18] ‘My fellow disciples will come out from where they were
hiding, for their Lord has been resurrected from the dead, but I will
remain in the dark, if He rejects my tears.

~&ima s i ). But, such an emendation is not without problems, especially how to
understand the initial Axe» —perhaps a misunderstanding of a putative :;\ (Vinna, ‘behold,
truly’) in the Arabic intermediary as o) (’in, ‘if’)—and the final @& (though note the
Syriac text continues with am).
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33 Two and a half lines of Ethiopic, spanning fols 149v® and 150r%, have been erased. The
Syriac here reads (in Brock’s translation): ‘“You are a stumbling block to me”, a short
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Mt 16:23

Mt 26:34

Mt 26:31

Mt 26:72;

Mt 26:74

Miscellaneous

[19]°“Get behind me, Satan! You are a stumbling block to me”, is
what He said to me. Maybe this (meant) that I would deny Him? If
He knew that this was not advantageous, [...]** then He would not
have said it to me.

[20] ‘Maybe it was so that that word of His should not prove false
that I denied against my will, for after I had denied, the cock crowed,
and while they were laying hold of Him, He turned around and
looked at me—and then I recalled the word that He had said to me,
“Three times will you deny me before the cock crows”.

[21] “Where is His mother? So that I might go to her and beg that she
supplicate her Beloved and say to Him, “If he had not denied, Your
word that You said to him would have proved false. Now what is his
crime, for he has denied, as You said!”

[22] ‘It is written that the Shepherd will be smitten, and the sheep of
His flock will be scattered. Behold, the Shepherd has been smitten,
and the sheep of His flock have been scattered. But I who did not
flee have denied Him. It would have been better for me if I had fled
and not denied Him.

[23] ‘T wanted to show my Beloved** more than the other disciples. I
considered them disgraceful for having abandoned Him and fled. I
rejected what was written and did not flee, and because I did not flee
with my companions, alas, [ have rejected (Him),

[24] ‘and my companions who fled have not rejected Him.

[25] “At the time when my companions go forth with confidence to
the four corners of the earth, (when) they grasp the sword of the
Spirit and proclaim confidently,?> saying, “Our Lord has risen from
the grave!”, what should I say? Should I say, “My Lord has risen™?
But I denied Him, [saying] “I do not know that man” and “I have
never seen Him”.

[26] ‘Now, if I proclaim His name on earth, who will listen to the
denier? For I denied Him under oath.

10
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30

while ago He said to me, for had I been diligent, He would not have said this to me, for He
never proves false’ (3} i~ & ~1m duam 1xa ales ) wom 1= Milo 30 ) du dload
A\ & madiason).

34

An emendation to ‘my love’ or the like would bring the text closer to the Syriac.

35 The Ethiopic only has part of the idiom, ‘their face’, and not the full ‘their face
uncovered’, which occurs earlier in the stanza.
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Hos 6:1

Mt 7.7,
Lk 11:10

Miscellaneous

[27] “When my companions rebuke the demons, and they take flight
before them, what shall I do—I from whom He has removed His
mark? Satan knows that I am naked and is mocking me.

[28] “Woe to me, if He shuts the door of His mercy for me in front of
me, then Satan will see, so that he persecutes me, and he will never
have enough of paying me back the torment with which I tormented
him. O Lord, do not give him power over me!

[29] “To my tongue: Bring forth the sound of crying! You by whom I
brought forth the words of denial, with you I will sing and praise
with words of thanksgiving. You who struck me, (now) heal me, for
You, o Lord, are merciful.

[30] ‘If You should open up for me the door of repentance and
receive me, then forgive my sins. I will go out and cry out, saying,
“Come running, sinners, to repentance, for He does not close its door
in the face of the repentant, for He did not close it in front of me”.

[31] ‘Gather, sinners, from the four ends of the earth, for the door of
His mercy is open. The one whose sins are many should not despair
about repentance, for I denied Him, and He forgave even me. Now
He will receive everyone who asks, for no one has done wrong as
much as I have, yet our Savior has had pity on me.

[32] “Now, with my tongue and hands, I cry out and sing His praise.
Show a little endurance, sinners, while knocking on His door, and He
will quickly open it for you.

[33] ‘If He receives me, [ would become the chief of the penitents. If
He does with me (according to) my fault, then let someone kill me at
His door, for I will not depart from Him, for it is his Master’s
house.?

[34] “When a servant sins and does not run away, he is not treated as
badly as one who, not having sinned, runs away from his master. If,
after having sinned, he shows patience, through this, his master will
find forgiveness.’

5
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36 This understanding, which is in line with the Syriac »i—s & s a_.ama (‘for this is my
Master’s house’), requires an emendation of @a+ (‘in’) to the graphically similar @k
(‘he, that’). The antecedent of ‘his’ is not certain; perhaps the pronominal suffix functions
here as a definite article. Without the emendation, the text is perhaps best understood by
taking these last words with the next stanza, i.e., “When a servant sins in his Master’s
house and does not run away [...]".
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1Cor 1:12

Jn 19:29
Jn 19:34

Mt 18:18

Miscellaneous

[35] Then the Grace of the Lord called to Simon in an apparition and
said, ‘Rock, do not be afraid, for upon you He will build the church.
For it was not willingly that you denied, but because of the word that
He said to you—that His word would not prove false.

[36] ‘What would you have chosen:?” to deny Him before the people,
or that your Lord be proven wrong? Therefore, you denied Him with
your lips, while your heart remained righteous, and He hastily
forgave you. Because you remained righteous in your heart, there
was nothing that prevented you from denying with your lips.

[37] ‘Had you not denied, they would have taken you and crucified
you with Him. There would have been a stumbling block and a
division in all the world, and no one would have known who saved
the world.

[38] ‘But even as they certainly did not crucify you together with
Him, a division entered the world, and they named many as saviour.
Some said, “I belong to Paul”, and others said, “I belong to Cephas”,
and yet others said, “I belong to Apollo”, whereas Christ, the
Saviour of the World, is one.

[39] ‘And now, sinners, do not despair about repentance, because in
your place your Lord has been crucified on the wood. For your sake,
He has drunk the vinegar with gall, and His side has been pierced
with the lance, in order that He might heal your wounds.

[40] “If there is someone who has defiled himself or has denied like
me, let him not despair about salvation, for even me He forgave.38
He made me the foundation of the church and gave me the keys to
heaven. He said to me, “Whatever you bind on earth will be bound
in heaven, and whatever you loose on earth, let it be loosed in

999

heaven™’.

For [Your]s is the praise and the thanksgiving, Father and Son and
Spirit, now and always and unto the ages of ages. Amen. Let all the
people say, ‘Amen’.
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37 This understanding, which is in line with the Syriac qmabid calm =0 daom <o\ <nr
(‘What should you have chosen between these two’), requires an emendation of a9°£1&h
(“after you’) to the graphically similar a9°-1&h (= a9°-14&h, ‘you would have chosen’), as
well as adjusting the case of the indefinite pronoun to the accusative.

38

even then only in a very distant way.

Only this first sentence of the final stanza is similar to the Syriac text edited by Brock and
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theque nationale, Manuscrits orientaux (Paris: Imprimerie nationale, 1874).

— 1877. Catalogue des manuscrits éthiopiens (gheez et amharique) de la Bibliothéque natio-
nale, Manuscrits Orientaux (Paris: Imprimerie nationale, 1877).

Summary

An edition, with English translation, is provided of an Ethiopic ‘Homily on Peter’, attributed to
Ephrem the Syrian (d.373), which is uniquely attested in MS Ethio-SPaRe UM-046, fols 148v—
151v. This Ethiopic homily ultimately goes back—undoubtedly via Arabic—to a Syriac stanzaic
poem (sogita) recently edited by S. P. Brock.
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