
   

 

 

Aethiopica 24 (2021) 
International Journal of Ethiopian and  

Eritrean Studies 
 

 

 

 

________________________________________________________________ 

 

GETATCHEW HAILE † 

 

Miscellaneous 

A Fragment of the Late Aksumite or Early Zagwe Period 

on the Commentary on the Gospel of Matthew 

Aethiopica 24 (2021), 223–232 

ISSN: 1430­1938 

________________________________________________________________ 

 

Edited in the Asien­Afrika­Institut  

Hiob­Ludolf­Zentrum für Äthiopistik  

der Universität Hamburg 

Abteilung für Afrikanistik und Äthiopistik 

 

 

by Alessandro Bausi 

in cooperation with 

Bairu Tafla, Ludwig Gerhardt, Susanne Hummel,  

Alexander Meckelburg, and Siegbert Uhlig 

 

Editorial Team 

Sophia Dege-Müller, Francesca Panini 



Aethiopica 24 (2021)

Miscellaneous

A Fragment of the Late Aksumite or Early Zagwe Period
on the Commentary on the Gospel of Matthew

GETATCHEW HAILE †

Introduction

The old fragment of a manuscript of commentary on themes from the Gospel of 
Matthew presented here was found tucked at the end of a manuscript of Nägärä 
Maryam (‘Story of Mary’), microfilmed by the Ethiopian Manuscript Microfilm 
Library: Collegeville, MN, Hill Museum & Manuscript Library, Ethiopian 
Manuscript Microfilm Library (= EMML), 7229, fols 122r–123v.1 The actual or 
der of the folios of the piece is 123r, 123v, 122r, and 122v. I date it to late Aksum 
ite to early Zagwe period because of its copyist’s hand.2 Since it is only two 
leaves, it might be helpful and easy to present it in a facsimile and a typewritten 
copy.

The fragment must be a translation of a commentary made by one of the early 
church scholars. It differs markedly in style as well as content from the two com 
mentaries known to Ethiopian church scholars.3 The style is clear, a topic from 
Matthew is quoted and the commentary follows with the introduction ‘And let us 
offer, with the help of Our Lord, the interpretation of this (matter)’. My search 
for its Vorlage was unsuccessful. The few direct quotations from the Gospel of 
Matthew show that the commentary is based on A-text.4

My translation will follow the copies of the text. In copying it, I have supplied 
illegible letters in brackets ([ ]). The four dots separated into two pairs by the 
equal sign (፡=፡) is my attempt to reproduce the punctuation signs as given in 
the manuscript.

1 Parchment, 35 × 25 cm, 123 fols (including the two old leaves of the fragment), 2 cols, 
22–25 lines, seventeenth century. At the time of microfilming, the manuscript belonged to 
the monastery of Zämäddo Maryam in Lasta, Wällo.

2 Cf. Uhlig 1988, 47.
3 See, for example, the relevant verses in Wängel qǝddus 1923/1924.
4 Zuurmond 2001.
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Fig. 1 EMML 7229, fols 122v–123r.

Fig. 2 EMML 7229, fol. 123r.



225

A Fragment on the Commentary on the Gospel of Matthew

Aethiopica 24 (2021)

Fig. 3 EMML 7229, fol. 123v.
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Text

| እመ፡ ዮሐንስ፡ ፡=፡ ዘውእቱ፡ ምግባራትየ፡ ዘእገብር፡ ክሡተ፡ ፡=፡ ወበእ fol. 123r

ንተ፡ ሥነ፡ እምነቱ፡ ለዮሐንስ፡ በኃበ፡1 ሰብእ፡ ወበቅድመ፡ እግዚአብሔር፡ 
ወሀቦ፡ ስልጣነ፡ ጥምቀተ፡2 ማሕየዊተ፡3 ዘለዓለም፡ አሜን፡ ፡=፡

ቃል፡ በእንተ፡ ርደተ፡ መንፈስ፡ ቅዱስ፡ ፡=፡5

ውስተ፡ ጥምቀተ፡4 ፡=፡

ወትርጓሜሁ፡ ለዝ፡ ንበል፡ በረድኤተ፡ እግዚእነ፡ ፡=፡
እስመ፡ ክርስቶስ፡ እግዚእነ፡ ወልደ፡ እግዚአ፡ ብሔር፡ ተመሰለ፡ ገሃደ፡ በእ 
ጓለ፡ እምሕያው፡5 ፡=፡ ወፈቀደ፡ አቡሁ፡ ያስምዕ፡ ቃሎ፡ ለሰብእ፡ በው 
ስተ፡ ጥምቀት፡ እንዘ፡ ይከውን፡ ሰማዕተ፡ በእንተ፡ ወልዱ፡ ፡=፡ ወበእን 10

ተዝ፡ ጸርሐ፡ አብ፡ በቃሉ፡ እንዘ፡ ይብል፡ ዝንቱ፡ ውእቱ፡ ወልድየ፡ ዘአፈ 
ቅር፡ ወኪያሁ፡ ሠመርኩ[፡ ፡=፡]6 ወወልድሰ፡ ኮነ፡ አዕራቄ፡ ማእከለ፡ 
ሰብእ፡ ወአቡሁ፡ ፡=፡ ሶቤሃ፡ ወረደ፡ መንፈስ፡ ቅዱስ፡ ለዕለ፡7 ወልድ፡ 
እምሰማይ፡ ትእምርት፡ ወስምዕ፡ ፡=፡ ከመዘ፡ ውእቱ፡ ጥዩቅ፡ ወልድ፡ 
ከመ፡ ኢይተማሰል፡8 ወልደ፡ እግዚአ፡ ብሔር፡ ምስለ፡ ባዕዳን፡ ሰብእ፡ 15

ወመንፈስ፡ ቅዱስሰ፡ ወረደ፡ ምስለ፡ ቃለ፡ አብ፡ እስከ፡ ሶበ፡ ነበረ፡ ዲበ፡ 
ወልድ፡ ፡=፡ ይመስል፡ ከመ፡ ብእሲ፡ ይኤምሮ፡ ለካልኡ፡ በቅጽበተ፡ 
እድ፡ ፡=፡ ፡=፡ ፡

ቃል፡ በእንተ፡ ዘላአከ፡9 ዮሐንስ፡ ክልኤተ፡ እምአርዳኢሁ፡
ኃበ፡ ኢየሱስ፡ እንዘ፡ ይብል፡ አንተኑኣ፡ ትመጽእ፡10 አው፡20

ቦኑ፡ ካልአ፡ ዘንጸንሕ፡ ፡=፡11

ወትርጓሜሁ፡ ለዝ፡ ንበል፡ በረድኤተ፡ እግዚእነ፡ ፡=፡
| እስመ፡ አርድእተ፡ ዮሐንስሰ፡ ሐለዩ፡ በልቦሙ፡ ከመ፡ ዮሐንስ፡ ክርስቶ fol. 123v

ስሃ፡12 ውእቱ፡ ፡=፡ ወሶበ፡ ርኢዩ፡13 ዕበዮ፡ ወጥበቦ፡ ፡=፡ እስመ፡ አልቦ፡ 
ባዕደ፡ ዘይትማሰል፡ ከማሁ፡ በኵሉ፡ ሠናይ፡ ግብሩ፡ እምከርሠ፡ 25

APPARATUS | 3   1 Both ኃበ፡ and ኀበ፡ are used interchangeably.      4   2 For ”ት፡.    |    3 For ”ት፡.     
6   4 For ”ት፡. ተ and ታ are occasionally used as ት.      9   5 Today, እመ”.      12   6 A-text.      13   7 For 
ላ”. The form appears twice.      15   8 For ”ት”.      19   9 For today’s ዘለ”.      20   10 For ዘት”.      21   11 A-
text: ለአከ፡ ኀቤሁ፡ ምስለ፡ ክልኤቱ፡ አርዳኢሁ፡ ወይቤሎ፡ አንተኑአ፡ ዘይመጽእ፡ ወቦኑአ፡ 
ካልአ፡ ዘይመጽእ፡ ዘንጸንሕ።; B-text: ፈኒዎ፡ ክልኤተ፡ እምአርዳኢሁ፡ ይቤሎ፡ አንተኑአ፡ 
ዘይመጽእ፡ ወሚመ፡ ካልአ፡ ንሴፎ፡.      24   12 A notable use of -ሃ፡ for the predicate in a nominal 
sentence, with one more case below.    |    13 For ርእዩ፡.

1 It is obvious that the quotation to be commented upon is Luke 1:44: ‘For as soon as I heard 
the sound of your greeting, the child in my womb leaped for joy.’ See also below what the 
commentator said on Matt. 11:3. But if it is a quotation of Christ’s words, as I presented it, 
the source is unidentified.
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Translation

| Jesus said, ‘John has seen what I came for, even when he was in his fol. 123r

mother’s womb, as Elizabeth, the mother of John, [has said, “the child 
in my womb leaped for joy”],1 which are my deeds that I will perform 
openly. Because of the beauty of the confession of John before people 5
and God, (the Lord) granted him the authority to perform an everlast 
ing life-giving baptism. Amen.’

A word regarding the descent of the Holy Spirit during baptism2

And let us offer, with the help of Our Lord, the interpretation of this 
(matter). 10

Our Lord Christ, the Son of God, was openly likened to human 
being. And his Father willed to let his word be heard to people at 
baptism being a witness for his Son. Therefore, the Father called loud 
with his voice, saying, ‘This is my Son whom I love, with whom I am 
well pleased.’3 And the Son became a reconciler between humans and 15

his Father.4 At that moment, the Holy Spirit descended from heaven 
upon the Son, a sign and a witness that he is indeed the Son, lest the 
Son of God is likened to other people. And the Holy Spirit descended 
with the voice of the Father until he rested on the Son. He looked like 
a man identifying the other with the beckoning of the hand.5 20

A word regarding John’s sending two of his disciples to Jesus, 
saying, ‘Are you the one who is to come or are we to wait for 

another?’6

And let us offer, with the help of Our Lord, the interpretation of this 
(matter). 25

| The disciples of John had thought in their mind that John was the fol. 123v

Christ when they saw his greatness and his wisdom, because there is 

2 Matt. 3:16–17.
3 Matt. 3:17.
4 Cf. Rom. 5:10.
5 The author of this commentary must be James of Serug who is quoted by Patriarch Mark 

as having said, ‘With this, heaven was open and the Holy Spirit came down in the likeness 
of a dove and rested upon him to identify (him) for the crowd. Therefore, the voice of the 
Father called lest the voice be mistaken and (the crowd) wonder about whom it was said. 
The Spirit was like the finger of the Father to show that this was the Son and the beloved 
one’, Murad Kamil 1942, 122.

6 Matt. 11:3.
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እሙ፡ ፡=፡ እስመ፡ አቅደመ፡ ክርስቶስ፡ ነጊረ፡ በእንቲአሁ፡ ፡=፡ ወይቤ 
ሎሙ፡ ለጴጥሮስ፡ ወለደቂቀ፡ ዘበዴዎስ፡14 ከመ፡ ውእቱ፡ ይዓቢ፡15 እምነቢ 
ያት፡ ፡=፡ ወበእንተዝ፡ ለአከ፡ ዮሐንስ፡ አርዳኢሁ፡ ኃበ፡ ክርስቶስ፡ ከመ፡ 
ያርኢዮሙ፡ ዕበዮ፡ ለክርስቶስ፡ ፡=፡ ወምንክራቲሁ፡16 ወስልጣኑ፡17 ወኃ 
ይሉ፡ ፡=፡ ከመ፡ ያሌብዎሙ፡ ወያጠይቆሙ፡ በእንተ፡ ክርስቶስ፡ ፡=፡5

ወሶበ፡ በጽሑ፡ አርድእተ፡ ዮሐንስ፡ ኀበ፡ ክርስቶስ፡ ፡=፡ ርኢዩ፡ በኀቤሁ፡ 
መንክረ፡=፡ ወይቤሎሙ፡ ዮሐንስ፡ ለአርዳኢሁ፡ ብፁዕ፡ ዘኢሥሕተ፡ 
በልቡ፡ በእንቲአሁ፡ እስመ፡ ዮሐንስሰ፡ አእመሮ፡ ለክርስቶስ፡ እምከርሠ፡ 
እሙ፡ ፡=፡ ወአንተኒ፡ ለቡ፡ ኦመሃይምን፡ ወአአምር፡18 ወጠይቅ፡ ከመ፡ 
አልቦ፡ ዘይዓቢዮ፡19 ለዮሐንስ፡ መጥመቅ፡20 ፡=፡ እስመ፡ እምብዝኅ፡21 10

ጥበቡ፡ ወዕበዩ፡ ኢገብረ፡ መንክረ፡ ፡=፡ ወኢተአምራተ፡ ከመ፡ ካልአን፡ 
ነቢያት፡ እንዘ፡ ይመንን፡ ተወድሶ፡ ዝንቱ፡ ዓለም፡ ኀላፊ፡ ፡=፡ ወሶበሰ፡ 
ገብረ፡ ተአምረ፡ አው፡ መንክራተ፡ እመተመይጡ፡22 ኵሎሙ፡ አሕዛብ፡ 
ኀቢሁ፡23 ወእም፡ መነኑ፡ ክርስቶስሃ፡ ዘሎቱ፡ ይደሉ፡ ስብሐት፡ ለዓለም[፡] 
አሜን፡ ፡=፡15

ቃል፡ በእንተ፡ ጾመ፡ እግዚእነ፡ ወአመከሮ፡ ሰይጣን፡ በጾሙ፡ ፡=፡

ወትርጓሜሁ፡ ለዝ፡ | ንበል፡ በረድኤተ፡ እግዚእነ፡ ፡=፡ fol. 122r

እስመ፡ መክንያተ፡24 ዘአወደቆ፡25 ለሰይጣን፡ እምሰማይ፡ ወአውረዶ፡ እመን 
በረ፡ መላአክት26፡ ፡=፡ በእንተ፡ ዘፈጠሮ፡ እግዚአ፡ ብሔር፡ ለአቡነ፡ 
አዳም፡ ወሤሞ፡ ዲበ፡ ኵሉ፡ ምድር፡ ወአዕበዮ፡ ወአክበሮ፡ ፡=፡ ወረሰዮ፡ 20

ነቢየ፡ ወካህነ፡ ወንጉሠ፡ ፡=፡ ወበእንተዝ፡ ቀንኦ፡ ሎቱ፡ ሰይጣን፡ ወተቃ 
ወሞ፡ ወተቃረኖ፡ ፡=፡ ወዓዲ፡ ለደቂቁኒ፡ ከማሁ፡ ክመ፡ ፡=፡
ወሶበ፡ ሰምዐ፡ ቃለ፡ እግዚአ፡ ብሔር፡ አብ፡ ይጸርሕ፡ እምሰማይ፡ እንዘ፡ 
ይብል፡ ዝንቱ፡ ውእቱ፡ ወልድየ፡ ዘአፈቅር፡ ወኪያሁ፡ ሠመርኩ፡ ፡=፡ 
ዓጸቦ፡ ፈድፋደ፡ ለሰይጣን፡ ዝንቱ፡ ነገር፡ ወሐለየ፡ በልቡ፡ እንዘ፡ ይብል፡ 25

ክርስቶስሃ፡27 ሰ[ብ]እ፡ ውእቱ፡ ፡=፡ ወበእንተዝ፡ ተቃወሞ፡ ሰይጣ[ን፡] 
ወአመከሮ፡ በጾም፡ ፡=፡ ወዓዲ፡ ክርስቶስኒ፡ ተቃወመ፡ ለዕሌሁ፡28 ፡=፡ 
እስመ፡ በእንተ፡ ሰስዕተ[፡] መብልዕ፡ ኮነ፡ ድቀቱ፡ ለአዳም፡ ፡=፡ ወበእን 
ተዝ፡ ፈቀደ፡ ክርስቶስ፡ ያግህድ፡ ጾሙ፡ ለሰይጣን፡ ከመ፡ ንዋየ፡ ሐቅል፡ 

APPARATUS | 2   14 For ዘብ”?    |    15 For የ”.      4   16 For ወመ”.    |    17 Both in this and in the following 
word, the expected accusative is not marked.      9   18 For ወአእ”.      10   19 For ዘየ”.    |    20 For ”ም”.  
21 Adjective (possibly for ብዙኅ፡), not genitive.      13   22 For እም”.      14   23 For ”ቤ”.      18   24 

Today ም”.    |    25 For ”ው”.      19   26 For ”ል”.      26   27 A second occurrence of the use of -ሃ፡ for 
the predicate in a nominal sentence.      27   28 For ላ”.

7 Luke 7:28.
8 Unidentified, probably apocryphal. But cf. ‘And blessed is anyone who takes no offense at 

me’, Matt. 11:6.
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no one else who is likened to him in all his good deeds since he was in 
the belly of his mother, because Christ had foretold about him. He had 
said to Peter and the Sons of Zebedee that he is greater than the 
prophets.7 So, John sent his disciples to Christ to show them the 
greatness of Christ—his wonders, his authority, and his power—to 5
make them understand, and to explain to them, about Christ.

When the disciples of John came to Christ, they saw wonders with 
him. John said to his disciples, ‘Blessed is he who did not err in his 
mind about him.’8 For John knew Christ from the belly of his mother. 
You, too, O believer, understand, know, and comprehend that there is 10

no one greater than John the Baptist, because despite his much wisdom 
and greatness, he worked neither wonder nor miracles like other 
prophets, despising the praise of this ephemeral world. Had he worked 
a miracle or wonders, all nations would have turned to him, and would 
have rejected Christ, to whom praise is meet forever. Amen. 15

A word regarding the fast of Our Lord and the temptation of 
Satan at his fast9

And | let us offer, with the help of Our Lord, the interpretation of this fol. 122r

(matter).
The reason that caused Satan to fall from heaven and deposed him 20

from the throne of angels is that God created our father Adam and 
appointed him over the entire earth, and extolled him, honoured him, 
and made him prophet, priest, and king. Therefore, Satan envied him, 
and opposed him, and contradicted him. It happened the same with his 
descendants, too.10 25

When (Satan) heard the Word of God, the Father, calling from 
heaven, saying, ‘This is my Son whom I love, with whom I am well 
pleased’,11 the matter troubled him exceedingly. He thought in his 
mind, saying, ‘Christ is human.’ For this reason, Satan opposed him, 
and tempted him with fasting. Also, Christ, too, opposed him because 30

greed for food was the fall of Adam. Therefore, Christ wanted to show 

9 Matt. 4:2–4.
10 The homily on the Archangel Michael for the month of Ṭǝrr states Satan envied people 

because ‘saints will be counted in the diligence of the angels in the coming world’ (Gab-
raśǝllāse Bǝrhānu 2006/2007, 95–96, §§ 97–98: ወውስተ ንትጋ ዚአሆሙ ይትኌለቁ ጻድቃን 
በዓለም ዘይመጽእ። ወበእንተዝ ይቀንእ ሰይጣን ላዕለ ውሉደ ስብእ ወአልቦ ዘይመውኦ ዘእንበለ 
ዘመጠወ ነፍሶ በሃይማኖት ወበንስሐ።).

11 Matt. 3:17.
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መስተቃተል29፡ ፡=፡ እስመ፡ ተመውአ፡ አዳም፡ በውስተ፡ ገነት፡ በሰስዕተ፡3 

0 መብልዕ፡ ፡=፡ ወበእንተዝ፡ ወልደ፡ እጓለ፡ እምሕያው፡ ሞኦ፡ ለሰይጣን፡ 
በመኒኖ፡ መባልዕት፡ ፡=፡

ቃል፡ በእንተ፡ በእንተ፡ ሞቱ፡ ለእግዚእነ፡ ግሃደ፡31 ዲበ፡ መስቀል፡ ፡=፡ ፡

ወትርጓሜሁ፡ ለዝ፡ ንበል፡ በረድኤተ፡ እግዚእነ፡ ፡=፡5

እስመ፡ ክርስቶስ፡ ኢይጐነዲ፡ ተንሢአ፡ እምድኅረ፡ ሞተ፡ ፡=፡ ከመ፡ 
ይኩን፡ ተንሣኤሁ፡32 መ|ንሥኤሆሙ፡33 ለሙታን፡ ፡=፡ ወሶበሰ፡ ኢሞተ፡ fol. 122v

ክርስቶስ፡ በዲበ፡ መስቀል፡ ፡=፡ እም፡ ኢተዓወቀ፡34 ሞቱ፡ በኀበ፡ 
ኵሉ፡ ፡=፡ ወበእንተዝ፡ ሐረየ፡ ክርስቶስ፡ መስቀለ፡ ክሡተ፡ ፡=፡ ከመ፡ 
ይርአይ፡ ሰብእ፡ ገሃደ፡ ስቅለቱ፡35 ወሞቱ፡ ፡=፡ እስመ፡ ሠምረ፡ ክርስቶስ፡ 10

ስቅለቱ፡ በዓርብ፡ ፡=፡ ወፈቀደ፡ ይረድ፡ እመስቀሉ፡ በይእቲ፡ ሌሊት፡ ፡=፡ 
እስመ፡ ሐጎሙ፡36 ለእስራኤል፡ ኢያወርዱ፡ ስቁለ፡ በሰንበተ፡ አይ 
ሁድ፡ ፡=፡ ወሶበሰ፡ እግዚእነ፡ ክርስቶስ፡ ተሰቀለ፡37 እምድኅረ፡ ሰንበተ3 

8፡ ፡=፡ እመነብረ፡39 ዲበ፡ መስቀል፡ እስከ፡ ዳኅሪት፡ ሰንበት፡ ፡=፡ እመ፡ 
ማሰነ፡ ሥጋሁ፡ ወእመ፡ ኢተቀብረ፡ ፡=፡15

ወካዕበ፡ ሐረየ፡ ሎቱ፡ ብእሴ፡ ዘሰአለ፡ በኀበ፡ መኰንን፡ ወጸገዎ፡ በድኖ፡ 
ወገነዞ፡ በሰንዶናት፡40 ፡=፡ ወቀበሮ፡ ውስተ፡ መቃብር፡41 ሐዲስ፡ ኀበ፡ 
አልቦ፡ ዘተቀብረ፡ ፡=፡ ወዝኵሉ፡ ኮነ፡ በፍቃደ፡42 እግዚእ፡ ፡=፡ ከመ፡ 
ኢይርከቡ፡ አይሁድ፡ መክንያተ፡43 ወኢይክሐዱ፡ ተንሣኤሁ፡ ፡=፡ እስ 
መቦ፡ በምድረ፡ አይሁድ፡ መቃብራተ፡ ወበዓተተ44፡ ፡=፡ ወሶበ፡ ሖሩ፡ ይቅ 20

በሩ፡45 አሐደ፡ ዘሞተ፡ ይረክቡ፡ በውስተ፡ መቃብር፡ ብዙኀ፡ አብድ 
ንተ፡ ፡=፡ ወሶበሰ፡ ክርስቶስ፡ ተቀብረ፡ ውስተ፡ መቃብር፡ ኃበ፡ ሀሎ፡ 
አብድንቲሆሙ፡ ፡=፡ እመ፡ ይቤ፡ ዘይክሐድ፡46 ተንሣኤ፡47 ክርስቶስ፡ 
አሐዱ፡ ውእቱ፡ ዘተንሥአ፡ እምውታን፡ ፡=፡
ወሞቱሰ፡ ለእግዚእነ፡ በመስቀሉ፡ ክሡተ፡ በፍቃደ፡48 ዚአሁ፡ ፡=፡ ከመ፡ 25

ያግህድ፡ ስቅለቱ፡49 ለሰብእ፡ ፡=፡ ወእምከመ፡ ተንሥአ፡ ርኢዮ፡ ዘኮነ፡ 
ስምዐ፡ ስቅለቱ፡ ወሞቱ፡ ወቅብረቱ፡ ፡=፡ አምኑ፡ በተንሣኤሁ፡ እ|[ሙ fol. 121r

ታን፡]

APPARATUS | 1   29 For ”ትል፡.    |    30 For በስ”.      4   31 For ገ”.      7   32 For ት”.    |    33 MS ”ሣ”.      8   34 For 
”ው”.      10   35 Both in this and in the following word, the expected accusative is not marked.    
12   36 For ሕ”.      13   37 For ”ቅ”.    |    38 For ”ት፡.      14   39 For ”በ”.      17   40 A-text በሰንዱናት፡; B-
text በሰንዱን፡.    |    41 As B-text. A-text ”ሩ፡.      18   42 For ”ፈ”. Interestingly, in Amharic, the 
form is a variant of ፈቃድ፡.      19   43 For ም”.      20   44 For ”ታተ፡.      21   45 For ”ብ”.      23   46 For 
”ሕ”.    |    47 For ት”.      25   48 For ”ፈ”.      26   49 For ”ቶ፡.
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his fasting to Satan like a weapon of a warrior because Adam was 
defeated in Paradise by greed for food.12 Therefore, the Son of Man 
defeated Satan by despising foods.

A word regarding the death of Our Lord in the open on the Cross13

And let us offer, with the help of Our Lord, the interpretation of this 5
(matter).

Christ did not delay rising after he died, so that his resurrection may 
be | a raiser of the dead. If Christ had not died on the Cross, his death fol. 122v

would have not been known to all. Therefore, Christ chose an open 
cross so that people may witness openly his crucifixion and his death. 10

Christ had consented his crucifixion to be on a Friday, and had willed 
to come down from his cross on the same night because it is the law of 
the Israelites that they do not bring down the crucified one on the Jew 
ish Sabbath.14 If Our Lord Christ had been crucified after the Sabbath, 
he would have remained on the Cross until the next latter Sabbath.15 15

His body would have been corrupt and would have not been buried.
Furthermore, he chose a man16 for himself who asked the ruler for 

the corps, and he gave (it) to him. He shrouded him in linen clothes 
and buried him in a new tomb wherein no one was buried. All this 
happened by the will of the Lord, lest the Jews find an excuse to deny 20

his resurrection. For there are in the land of the Jews tombs and caves, 
and when (people) go out to bury anyone who died, they find many 
corpses in any tomb. If Christ had been buried in a tomb in which there 
were their corpses, a denier of the Resurrection of Christ would have 
said, ‘The one who resurrected from the dead was any one.’ 25

Our Lord’s death on his cross was in the open by his will to exhibit 
his crucifixion to the public, so when he rose, whoever has seen (and) 
witnessed his crucifixion, his death, and his burial, believed his resur 
rection from [the dead]. |fol. 121r

30

12 Interestingly, this point is made by Bishop Minas of Aksum in his homily on the Cross, 
Getatchew Haile 2018, 118.

13 Matt. 27:33–35.
14 Cf. Sänbätä krǝstiyan, ‘Christian Sabbath’, i.e. Sunday.
15 Not clear; probably, ‘until next week’.
16 Joseph of Arimathea, Matt. 27:57–60.
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Summary

This short note presents the transcription and translation of the old fragment of a manuscript 
of commentary on themes from the Gospel of Matthew which was found tucked at the end of a 
manuscript of Nägärä Maryam (EMML 7229, fols 122r–123v). The fragment probably dates 
back to the late Aksumite to early Zagwe period and is likely to be a translation of a comment 
ary by an early church scholar. The Vorlage remains unknown.




