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Transfer of Knowledge in Twentieth-Century Muslim Ethiopia:
The Library of al-Sayb al-Hagg Habib from Wallo®

ADDAY HERNANDEZ LOPEZ, Department of Cross-Cultural and
Regional Studies, University of Copenhagen

Introduction

The introduction and spread of Islam in Ethiopia has been studied in gen-
eral terms by scholars such as J. Spencer Trimingham and Joseph Cuoq,!
but since then other scholars have focused on analysing the diffusion of the
traditionally marginalized Muslim heritage in Ethiopia through the study of
specific aspects. This is the case of Hussein Ahmed, whose contributions are
essential for an understanding of Islamic culture in Ethiopia.? In the last
decades, research on Muslim culture in Ethiopia carried out by both indige-
nous and foreign scholars has increased, as demonstrated by the numerous
contributions in Arabic and in other languages and by the growing number
of theses on Islamic texts defended at Addis Ababa University.?

Until now, only a small group of Arabists and Ethiopianists such as En-
rico Cerulli and Ewald Wagner have employed Ethiopian Islamic written
production as a source for the study of Ethiopian Islam.* Over the last few
years, the academic community has paid more attention to this kind of ma-
terial. For example, Alessandro Gori has worked extensively on Ethiopian
Islamic texts and his interest in them sparked the project Islam in the Horn

* This article presents the results of research carried out as part of the project Islam in
the Horn of Africa: A Comparative Literary Approach (IslHornAfr), funded by the
European Research Council Advanced Grant no. 322849, 2013-2018, PI Alessandro
Gori. For more information on the project see http://www.islhornafr.eu/.
Trimingham 1952; Cuoq 1981.

2 See for instance Hussein Ahmed 2001, 2005a, 2005b.

On the bibliography of works concerning Islam in Ethiopia produced from 1952 to
2002, see Hussein Ahmed 2005¢c. An overview of more recent publications up to 2009
was presented in Hussein Ahmed 2009.

* See Cerulli 1971; Wagner 1983, 1989.

—_
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of Africa: A Comparative Literary Approach (IslHornAfr).> The aim of this
project is to locate and catalogue Islamic manuscripts copied between the
late eighteenth and the early twentieth century in diverse parts of the Horn
of Africa.

The elaboration of the present contribution was motivated by the discov-
ery of certain data during the cataloguing of Arabic manuscripts kept in the
collections of the Institute of Ethiopian Studies (IES) in Addis Ababa. The
cataloguing was done within the project IslHornAfr.

According to some of the ownership statements found in these codices,
seven manuscripts in this collection were owned by the same scholar, a cer-
tain Sayh named Habib, who studied and commented on them.®
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Fig. 1 Ownership statement of IESO5517 (‘Thls is property of al-Sayh Habib who lives
in Amuma agdr’).

I will use the case of this particular scholar (a/-Sayh Habib) to draw con-
clusions about the Islamic educational and academic curriculum in Ethiopia
at the beginning of the twentieth century. Habib’s manuscripts provide us
with information about the texts and influences in his own scholarly back-
ground, and can shed new light on the cultural and intellectual traditions of
Muslim Ethiopia in general. In the first part of this article I will describe
al- Sayh al-Hagg Habib and his literary ‘universe’ following the information
found in his manuscripts. The description of these manuscripts will be ad-
dressed in a second section, followed by two appendices that contain the
titles included in Habib’s codices.

> See for instance Gori 2008, 2010. For further contributions within the project see Gori
2015a, 2015b.

6 Addis Ababa, Addis Ababa University, Library of the Institute of Ethiopian Studies,
Arabic collection, 5517, 4624, 4667, 4668, 4672, 4674, and 5506, respectively IES05517,
[ES04624, IES04667, IES04668, IES04672, IES04674, and TES05506 in the IslHornAfr
catalogue. This collection (IES) has been digitized by the Ethiopic Manuscript Imag-
ing Project directed by Steve Delamarter. The general content of these manuscripts
and their physical description can be found in Gori et al. 2014, 70-74. The images in
this article appear courtesy of Professor Steve Delamarter.
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1 Al-Sayb al-Hzgg Habib

The only initial clue about the identity of this scholar is his name, Muhammad
Habib, and his hometown, a place called Amuma. Habib’s biography in Kirab
Iqaz Himam al-Agbiya reveals additional information: he was a Sufi wals
(friend of God, saint, mystic) from Amuma agdir, a village located in Qallu.”
Qallu is an extensive principality in southern Wallo, whose main activity was
long-distance trade.® A death record in one of his manuscripts indicates that he
passed away on 15 Safar 1373 H/24 October 1953 CE.

Willo is a historical province in north-eastern Ethiopia, where individuals
and families from Higaz and Yemen settled between the seventh and eleventh
centuries CE. Among them were traders and preachers who contributed to the
spread of Islam in the area. The name “Willo’ comes from one of the Oromo
groups who settled in the region around the sixteenth century and who assimi-
lated into the Amhara population by adopting the language. However, some
scholars maintain that the Oromo kept part of their own identity by following
Islam, which was seen as an ideology of resistance against the Christian state.’
After cycles of expansion, consolidation, and decline of Islam, Willo, like oth-
er provinces of Ethiopia, underwent a revival of this religion thanks to the
expansion of the mystical orders during the first half of the nineteenth centu-
ry,'% during which Muslims actively produced manuscripts. A-Sayh Habib’s
manuscripts constitute a valuable source of information about Islamic works
circulating in this region after the Islamic revival.

Al-Walt al-Sayh al-Hagg Muhammad Habib was considered to be a pious
and righteous Muslim, respected by both the common people and the elite.
Habib is said to have possessed some of the divine gifts often attributed to
Muslim saints, such as the disclosure of the extra-phenomenal world (kasf), as
well as physiognomic vision (firdsa), a technique of divination that employs
physical indications to foretell moral conditions and psychological behaviours.
He is also said to have cultivated and spread the Islamic sciences by teaching
and copying books.

Habib was a Sufi, possibly a gadin, since the authors he refers to are often
affiliated to this Sufi order (tariga). His interest in Ibn Arabi (d.638 H/1240

7 Muhammad b. Ahmad 2005, 297-298. Kitab Iqaz Himam al-Agbiya’ is a work on
biographies of Ethiopian ‘#lama’ and awliya’; for more information on this work and
its author, see Hussein Ahmed 2005b, 175-179; ‘Muhammad Wali b. Ahmad b.
‘Umar’, EAe, 111 (2007), 1061b-1062b (Hussein Ahmed).

8 See Hussein Ahmed 2001, 126.

9 Mohammed Hassen 1992, 82-86.

10 Hussein Ahmed 2001, 30, 58-59.
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CE), however, could indicate that he was an akbari, that is to say that he fol-
lowed al-Sayh al-Akbar Tbn *Arab in the field of metaphysics.!!

Islamic jurisprudence was Habib’s main concern. Six of his seven manu-
scripts contain figh (Islamic law) works, and even in the only manuscript that
features theology-related works, it is possible to find some quotations from
juridical texts. The preference for Islamic law may be a general trend in the
Ethiopian Islamic literary tradition, as figh-related disciplines seem to play a
more prominent role than prophetic traditions or Qur°anic exegesis, at least in
the general corpus of manuscripts catalogued within the project IsilHornAfr.

Habib’s occasional references to works of the Hanafi school of law, togeth-
er with the predominance of the quoted texts of the Safi‘t school, might have
the aim of reinforcing the prevalence of the Safi over the Hanafi doctrine.
That would fit the historical reality of the area, since the Hanafi school had
been predommant in Qallu until the spread of Safi‘ism fostered by the Sufi
orders.'”? Thus, it is perhaps significant that Habib quotes legal opinions
gﬂzmwa) issued by al-Hagg Dawtd b. Abi Bakr (d.1234 1/1818 or 1819 CE), a
Safi‘t jurist (fagih) and propagator of the Safi‘i doctrine in the district of
Diwway (Qallu, Willo) at the beginning of the nineteenth century. He is said
to have travelled to Zabid to learn Safit law. After that, he established a
well-known teaching centre in a village named Gaddo.!?

These references in Habib’s manuscripts are evidence of the Yemeni influ-
ence in Ethiopian Islamic literary production, especially in relation to Islamic
jurisprudence, since he quite often refers to Safi‘i jurists (fugaha’) who either
trained or settled in Zabid (Yemen), such as al-Hagg Dawid, Sulayman
al-Ahdal (d.1197 H/1783 CE) and °Abd al-Rahman b. Ziyad al-Zabidi (d.975
H/1567 CE). The migration of Sufi scholars from Yemen to other coastal areas
of the Indian Ocean—such as the East African coast and the west coast of
India—created transnational scholarly networks which have been studied by
several scholars such as Abdul Sheriff and Anne Bang.!* Roman Loimeier’s
book, Between Social Skills and Marketable Skills, reveals that numerous
works that we find in our Ethiopian codices were also found in ear-
ly-twentieth-century Zanzibar.!

The fact that Habib acquired manuscripts containing separate sections of
Ibn Hagar al-Haytami’s Fath al-gawad probably means that he was special-

T would like to thank Michele Petrone for his advice in this respect.
12 Hussein Ahmed 2001, 67.

13 See Hussein Ahmed 2001, 67, 82, 91, 106, 108, 136, 145.

14 Abdul Sheriff 2010; Bang 2014.

15 Loimeier 2009.
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ized in the teaching of this work, and he even completed the copying of the
text several times. This kind of specialization was typical of the traditional
system of education in the Islamic world, in which knowledge of a subject was
acquired through learning a specific text. Students used to obtain permission
(igaza) from their masters to teach a text or part of a text instead of a whole
discipline.'® However, Habib’s interest in al-Haytami was not limited to the
Fath al-gawad, since he refers to other works composed by al-Haytami as
well as to those of related scholars—for example al-Haytami’s disciple, Zayn
al-Din b. Ghazzal al-Malibari, and the above-mentioned Abd al-Rahman b.
Ziyad al-Zabidi, with whom he engaged in various polemics.!” However, it is
not possible to determine whether Habib refers to these scholars because of
their relation with al-Haytami.

Several of the main texts (ummahat) of the Safi‘t school of law, as well as
their commentaries and glosses, are frequently quoted as marginal notes in
Habib’s copies of Fath al-gawad. That is also the case of the commentaries on
Yahya b. Saraf al-Nawawt’s (d.676 H/1277 CE) Minhag al-talibin,'® mainly
al-Haytami’s  Tubfat al-mubtag bi-sarp al-Minhag, and the glosses of
al-Bugayrimi (d.1221 H/1806 CE) on al-Sirbint’s Igna fi ball alfaz Abi Suga
(Tubfat al-habib “ala sarh al- Hatib) among others.

In addition to Islamic law, Habib’s preferred subjects were Sufism and the-
ology, but in spite of his knowledge of these three fields, his manuscripts con-
tain no texts authored by him. In relation to theology (us#! al-din), Habib
tries to put together perceptions on theological matters of diverse Sufi authors
from opposite ends of the Islamic world, probably following “Abd al-Gani
-Nabulust’s (d.1143 H/1730 CE) model of merging western influences from
al-Andalus and Maghreb with eastern influences from Persia and Anatolia.!?
For this purpose, he refers both to Andalusi/Maghribi and to Eastern scholars
such as al-Haskafi and al-Nawawi [-Gawi 1-Bantani (d.1316 H/1898 CE), a
Malay scholar whose works were widespread in other regions of the eastern
coast of Africa.?® Nevertheless, his acceptance of al-Nabulust’s unifying efforts

16 See Loimeier 2009, 150.

17See ‘Ibn Hadjar al-Haytam?, EI’ online (2012), http://dx.doi.org/10.1163/1573-
3912_islam_SIM_3179 (C. van Arendonk and J. Schacht), accessed on 14 July 2016.

18 According to Loimeier, the Minhag al-talibin and the commentaries on that central
treatise (mainly the Tuhfa and the Nibaya) are ‘the major texts for Safi‘ law since the
16th century in most parts of the Indian Ocean’. See Loimeier 2009, 179.

19«¢Abd al-Ghant’, EF online (2012), http://dx.doi.org/10.1163/1573-3912_islam_SIM_0084
(W. A. S. Khalidi), accessed on 4 July 2016.

20T oimeier 2009, 175, 176, 194, 195, 197.
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does not explain why Habib is one of the few scholars in our corpus who
refers to ‘ulama’ from al-Andalus and North Africa.

There were direct contacts between East and West Africa that could explain
the Andalusi/Maghribi influence in Habib’s manuscripts but in this instance it
is more plausible that Habib came to know this Islamic literary tradition dur-
ing his stay in Mecca, where he possibly had a teacher from West or North
Africa.?!

One example of the few mentions of authors from al-Andalus/Maghreb is
the reference to the scholar al-Maqqari (= Ahmad b. Muhammad Abt
1-°Abbas al-Andalusi 1-Tilimsani, d.1041 H/1631 CE). I suggested elsewhere
that Habib could have had access to a copy of al-Maqqart’s Nafh al-11h,? and
the present study confirms that he was aware of al-Magqari’s production,
since one of his manuscripts features al-Nabulusi’s commentary on a second
work by al-Maqqari, Id@’at al-dugunna. It is also possible that he only knew
of al-Maqqari’s works through compilations or commentaries composed by
other scholars such as al-Nabulust.

Regarding references in Habib’s manuscripts to local production in Arabic,
Gawhar b. Haydar b. °Ali 1-Sonki (d.1356 H/1937 CE) is the author whose
works are most frequently mentioned. Ibn Haydar was initiated into the Sufi
order Qadiriyya by the famous Gamal al-Din Muhammad al-Anni (d.1299
H/1882 CE), and into the Sammaniyya by a grandson of the Sudanese mystic,
Ahmad al-Tayyib b. al-Basir (d.1239 H/1824 CE); his master Sayyid Busra Ay
Muhammad was a disciple of the aforementioned al-Hag¢ Dawud.?> Habib
did not copy any of the works of Gawhar b. Haydar found in his manuscripts,
but he seemed interested in acquiring the texts and commenting on them by
quoting fragments from well-known Islamic works in the margins—which
could be interpreted as an attempt to place Ethiopian Islamic literature in the
context of the Islamic literary mainstream. This was a common practice in

21 The Islamic Literary Tradition in Sub-Saharan Africa: A New Academic Network is a
recently established collaboration between Alessandro Gori (University of Copenha-
gen) and Shamil Jeppie (Cape Town University), funded by the Danish Ministry of
Higher Education and Science. The aim of the network is the identification and analy-
sis of this type of contact. For more information on contact between East and West
Africa see Yamba 1995; Birks 1978; Lecocq 2015; Miran 2015.

22 Hernidndez 2015-2016, 14.

23 Hussein Ahmed’s article on Gawhar b. Haydar is the most complete extant source of
information on this person, see Hussein Ahmed 2005a, 45-56. A shorter biography of
Ibn Haydar can be found in O’Fahey 2003, 52; Muhammad b. Ahmad 2005, 260-266.
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shrines, which were also teaching centres that promoted a tradition of con-
formity to Sunni Islam.?*

Summarizing, Habib’s codices provide us with an example of Ethiopian Is-
lamic erudition in which works traditionally transmitted in the Horn of Africa
are combined with samples of local production in Arabic and rare texts com-
posed in various parts of the Islamic world. Habib could have gained access to
these latter works in Mecca during his pilgrimage.

Some of the works quoted by Habib are occasionally found in the corpus
of manuscripts which is being analysed within the IslHornAfr project, such as
al-Nawawi -Gawt’s al-Timar al-yani‘a; al-Haskafi’s (d.1088 H/1677 CE)
al-Durr al-muptar and its commentary by Ibn ‘Abidin (d.1258 H/1842 CE),
which is considered to be a central reference for legal opinion (farwa) in the
Hanafi school of law;? °Azim b. “Abd al-Magid al-Bahluwart’t’s (n.d.)
Tadkirat al-madabib; Ibn ‘Arabt’s al-Salat al-mutalsama; Ibn Saqqaf’s Tarsih
al-mustafidin. However, only future inquiries into other libraries of Ethiopian
‘ulama’ will give us an idea of the degree of exceptionality of Habib’s manu-
scripts.

2 The Manuscripts of al-Sayh Habib

In the following sections, I will provide a description of the main works cop-
ied in Habib’s manuscripts, classifying them according to their content. Each
part will be subdivided into ‘complete texts’ and ‘notes in the margins and on
loose slips of paper’. Contrary to what is found in the marginalia, the complete
texts were largely not copied by Habib personally, with the exception of
IES04672, where he copied the fourth section of Fath al-gawad. He also com-
pleted the writing of the second section of the same work in IES04667 (fols
33r-199v).

Habib’s peculiar handwriting eases the identification of the excerpts that he
added to the main texts, although it is difficult to ascertain whether he person-
ally chose the quotations, or copied them from the notes in the margins of
other manuscripts or printed books. Usually, these notes are marked at the
end by the name of the author, or with a word taken from the title of the work
from which they have been extracted. Although some markers are just loose
letters that are difficult to understand, in most instances the markers help to
identify the source. However, not all the sources have been identified. In his

24See Hussein Ahmed 2001, 94.
B He studied first Safi’i and later Hanafi law. See ‘Tbn °Abidin’, EI? online (2012),
http://dx.doi.org/10.1163/1573-3912_islam_SIM_3062 (Ed.), accessed on 11 July 2016.
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Vademecum, Gacek mentions this type of quotation system in the glosses that
use ‘either a catch-title (including the word sarh, often in the form of a logo-
graph) or catch name or sigla.’26

Unfortunately, it is still not known where such systems originated, and it
would be necessary to take a look at the marginalia in Islamic manuscripts
from other places in order to ascertain whether the same markers are used to
quote the same works.

2.1 Juridical Works?”

2.1.1 Complete Texts

Among the complete works on jurisprudence included in Habib’s codices in
manuscript [ES04624, we find the work Nasihat al-atfal wa-bugyat al-rigal
and its abridgement, Halisat al-aqwal fi ball nasihat al-atfal, both by Gawhar
b. Haydar b. “Ali I-Sonki. In these works, the relevance of the concept of in-
tention (nzyya) is highlighted, and the author recommends not punishing
someone who has done something wrong due to ignorance or without intend-
mng to.

In Habib’s codices, we also find a copy of al-Haytami’s Fath al-gawad
bi-Sarh al-irsad, divided into four different parts. Loimeier attributes the au-
thorship of this work to Sihab al-Din b. Hamza al-Ramli 1-Ansari, but it
should be ascribed to Ibn Hagar al-Haytami (d.973 H/1566 CE). Al-Ramli
wrote another work with the title Fath al-gawad, but apparently the latter was
a commentary on a manzuama composed by Ibn al-ITmad.2

Manuscript IES04674 includes the section on the rituals of Muslim law
(‘tbadat), comprising the chapters from the beginning of the work to the end
of the chapter on the pilgrimage (bab fi I-hagg). Codex IES04667 features text
from the chapter on sales (bab fi I-bay°) to the end of the chapter on property
found (bab fi I-lugta)—and kept by the person who found it because the own-
er is unknown.?? Manuscript IES05506 features the third section, from the

26See Gacek 2009, 116-117.

2 The complete references of these works and their location in Habib’s manuscripts
have been included in Appendix L.

28 See Loimeier 2009, 182; Brockelmann 1898-1902, II, 389; Brockelmann 1937-1942, 1,
679.

29 Manuscript IES04568, which does not belong to al-Sayh Habib as far as we know,
includes this section as well, and it is the only other copy of an entire section of Fath
al-gawad in the corpus. However, there are some fragments, quotations and references
to this work in the margins of other figh-related works.
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chapter devoted to inheritance (bab fi [-fara’id) to the one concerning expenses
(bab fi I-nafaqa). Manuscript IES04672 includes the beginning of the chapter
on crimes/offences (bab fi [-ginayat) to the end of the work.

The fourth complete work found in Habib’s manuscripts is the I‘anat
al-talibin ‘ala ball alfaz Fath al-mu‘in, namely “‘Ugman al-Bakr’s (d.1310
H/1892 CE) glosses on Zayn al-Din b. Ghazzal al-Malibari’s (d.974 H/1567
CE)* Fath al-mu‘in bi-Sarh Qurrat al-“ayn. In folium 94v, al-Sayh Habib
added a summarized fragment of a further glossary of the Fath al-mu‘in, Ibn
Saqqaf’s Tarsth al-mustafidin.

2.1.2 Notes in the Margins and on Loose Slips of Paper

In Habib’s manuscripts, some of the notes relating to Islamic law are marked
as having been extracted from basic works such as al-Misbah al-munir fi garib
al-sarp al-kabir, which is a dictionary for jurisprudence (usil al-figh) and for
certain terms related to the prophetic traditions (hadit) written by Ahmad
al-Mugqri I-Fayytmi (d.770 H/1368 CE),*! as well as from renowned Safii
juridical works (listed in Appendix I). Among these, probably the most im-
portant is Minhag al-talibin and some of its commentaries. In addition to Fath
al-gawad, four other works by al-Haytami are also quoted by Habib:
Al-Imdad bi-sarp al-Irsad, Al-Durr al-mandad fi l-salat wa-Il-salam ‘ala sahib
al-magam  al-mabmad, Al-Zawagir ‘an iqtiraf al-kaba’ir, and Tubfat
al-mubtag bi-sarb al-Minhag.

The most quoted work is Tubfat al-mubtag bi-Sarh al-Minhag and the ref-
erences to it are marked as ‘Tupfa’, not only in Habib’s manuscripts, but also
in many figh-related codices found in several collections and copied by differ-
ent scribes. In the same way, the quotations from Asna l-matalib sarh Rawd
al-talib, for example, are marked as ‘Asna’. In cases where the catch title, name
or sigla could lead to confusion, there is often more than a single word, as in
the case of excerpts from Tubfat al-habib ‘ala Sarh al-Hatib, which are
marked as “Tubfat al-habib’, so as to not to be confused with those taken from
the former “Tupfa’. Figures 2 and 3 present two examples of notes in the mar-

gins in al-Sayh Habib’s manuscripts: the former is marked as ‘Asna” and the
latter as “Tubfa’.

30 Not to be confused with Zayn al-Din °A. b. °A. al-Malibari (d.928 H/1522 CE).
31Tt is described by Loimeier for Zanzibar as one of the ‘basic works that were not often
used and some were practically forgotten after 1964.” Loimeier 2009, 184-185.
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5 IR A R I ]
Fig. 2 Marginalia in al-Sayh Habib’s cript
TES04667 (fol. 14r). Fragment of Asna [-matalib sarb
Rawd al-talib.

Fig. 3 Marginalia in IES04672
(fol. 44r). Fragment of Tupfat
al-mubtag bi-sarb al-Minhag.

Figures 4 and 5 show examples of fragments of Tubfat al-mubtag bi-sarb
al-Minhag in manuscripts from other collections.?

Fig. 4 Fragment of Tupfat al-mubtag bi-Sarh al-Minhag in WEINER00179 (fol. 31r).

32 Picture no. 4 belongs in manuscript California, LA, Library of Special Collections,
Charles E. Young Research Library, Gerald and Barbara Weiner collection of Ethio-
pic manuscripts (Arabic section), WEINERO00179; it is part of the collection of Gerald
and Barbara Weiner, who kindly gave their permission to use it here. It was catalogued
by IslHornAfr as WEINERO0179. Picture no. 5 is taken from manuscript Limmu,
Limm@ Ghannat collection, LMGO00126 collected and digitized by the IslHornAfr
project in Limmu (Gimma).
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Fig. 5 Fragment of Tu};fat al:mubtdg bi-sarh al—Minbdé in
LMG00126 (fol. 1r).

Interestingly, on several occasions, Habib also refers to Hanafi works
such as al-Haskaft’s al-Durr al-mubtar Sarb tanwir al-absar wa-gami
al-abhar, and to a commentary on the work by another at least partially
Hanafi author, Ibn “Abidin, entitled Radd al-mubtar ‘ala I-Durr al-mubtar.
So far no other manuscript of the corpus contains references to these two
works. Furthermore, Habib also mentions Ibn °Abidin in manuscript
IES05517.33 He also refers to a commentary on the juridical questions
(masa’il) gathered by Abt I-Layt, found in Qazr al-Gayt fi Sarh masa’il Abi
I-Layt al-Samarqandi by al-Nawawi 1-Gawi.

Thus, the notes in the marginalia contain references not just to manuals
on theoretical jurisprudence (usul al-figh), but also to legal opinions
(fatawa)—a field in which Habib seems to have been much influenced by
Yemeni scholarship, as suggested in the first section of this paper. Some of
the notes are extracted from the Bugyat al-mustarsidin fi talhis fatawa ba‘d
al-a’imma min al-‘ulama al-muta’aphirin, a collection of legal opinions
compiled by the mufti of Hadramawt, ‘Abd al-Rahman b. Muhammad Ba

33 The note in folium 102r says that a collection of manuscripts in Maghribi script con-
taining this and other poems of the same author was sent to Abu I-Hayr “Abidin
al-Dimasqi, a nephew of Ibn “Abidin.
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‘Alawi (d.1320 H/1902 CE).>* In addition, Habib includes some fatawa of
Ibn Hagar al-Haytami, Sulayman al-Ahdal, “Abd al-Rahman b. Ziyad
al-Zabidi, and the Ethiopian al-Hag¢ Dawtd,* all muftis with connections
to Zabid (Yemen).

Some references to juridical works also appear in manuscript IES04668,
even if the content of this codex is related to theological matters. Some of
the quotations that we find here are from Ibn al-Muqri’s Rawd al-talib fi
I-figh and its commentary by Zakariyya® al-Ansari (d.926 H/1520 CE), and
from al-Haytam1’s Fatawa, among others.

2.2 Sufism

Manuscript IES05517 contains most of the Sufi works copied, mentioned or
commented by Habib.

2.2.1 Complete Texts

Among the Sufi works in codex IES05517, there is yet another by Gawhar b.
Haydar, the Muptasar Hilyat al-sami‘in, copied by a certain Tayyib b. “Ali. It
is a summary of al-Hilyat al-sami‘in fi dikr say’ min abbar mabda’ sayyid
al-$ifiin, also composed by Gawhar b. Haydar. Habib was not the scribe of
this part, but he added notes from other works in the margins. Accompany-
ing this text, we find diverse Sufi poems in praise of the Prophet ascribed to a
great variety of Sufi scholars from different places and times and copied by
Habib. The scholars identified are from various important cultural centres of
the Islamic world, such as Kairouan, Cordoba, Granada, Almeria, Damascus,
Aleppo, Baghdad, Cairo, Alexandria, and Hadramawt.3¢

3*Ba ‘Alawi 1994.

3 This is an example of locally produced fatwa. See Hussein Ahmed 2001, 67, 82, 91,
106, 108, 136, 145.

36 The scholars identified include the following: (1) Kairouan: Al-Sihab Ahmad b. Halaf
al-Qayrawani (n.d.), fol. 158v; (2) Cordoba: Al-Fazazi l-Andalusi (d.627 H/1230 CE),
fols 151r-152r; (3) Granada: Ibn al-Gayyab al-Garnati (d.749 H/1348 CE), fols 102r—
104v; and Ibn al-Hatib (d.776 H/1374 CE), fol. 120v; (4) Almeria: Ibn Gabir
al-Andalusi (d.780 H/ 1378 CE), fols 127r, 129r, 147r-148v; (5) Damascus: Ibn Malik
al-Hamwi (d.917 1H/1511 CE), fol. 148r; (6) Aleppo: Al-Sihab Mahmud b. Salman
al-Halabi (d.725 1/1325 CE), fols 130v, 145r; (7) Baghdad: Al-Sarsari, Aba Zakariya®
Yahya b. Yusuf al-Bagdadi (d.656 H/1258 CE), fols 79r-83v, 95r-101v, 132r; and
al-Witri, Magd al-Din Muhammad b. Abi Bakr b. Rusayd al-Wa‘iz al-Bagdadi (d.662
H/1264 CE), fols 63r—75r, 120r, 133y, 134r, 137v, 143v, 144r, 152v, 153r; (8) Cairo:
Al-Sadili, Muhammad b. Wafa® al-Misri (d.761 H/1360 CE), fols 51v—59r; Sams al-Din
al-Nawagi 1-Qahiri (d.859 H/1455 CE), fol. 138r; Muhammad al-Bakri (d.952 H/1545
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Codex IES05517 contains three other texts copied by Habib together
with the above-mentioned Sufi poems. The first is a text by Ibn ‘Arabi enti-
tled al-Salat al-mutalsama (“The prayer of the talisman in praise of the
Prophet’), the commentary of which was copied by Habib in another man-
uscript, [ES04667 (fols 3v—4r). A different scribe added a note in the margin
of this commentary (fol. 3v) indicating that the author could be either “Abd
al-Qadir al-Gilani (d.561 H/1166 CE) or al-Sadili’s student, Abd al-Salam b.
Masis al-Hasani (d.625 H/1228 CE), but it is not clear whether the note re-
fers to al-Salat al-mutalsama or to its commentary.

The other two texts are attributed to the Sufi fagih and poet from Hayfa,
Yusuf al-Nabahani (d.1350 H/1932 CE), namely the Fath al-basa’ir bi-madp
gada’ al-akabir and al-Nazm al-badi® fi mawlid al-nabi I-safi°.>

The whole manuscript seems to have been used for the celebration of the
Prophet’s birthday (mawlid).?

2.2.2 Notes in the Margins and on Loose Slips of Paper

The most usual marker in the quotations of manuscript IES05517 is the letter
‘ayn, but unfortunately this is not enough to identify the source. Other mar-
ginal notes are excerpts from different types of sources, namely dictionaries
such as al-RafiT’s Misbah al-munir and al-Razi’s Muptar al-sibab; theological
works such as al-Nawawi’s Nur al-zalam, Fath al-magid, and Madarig
al-su‘ud; juridical works such as al-Fa$ni’s Mawahib al-samad and al-Bakri’s
I‘anat al-talibin; and other devotional works such as al-Nabhant’s al-Anwar
al-Mubammadiyya min al-Mawahib al-Laduniyya.

2.3 Theology

Manuscript IES04668 contains works related to theology (‘agida) and dog-
matic theology (tawhid).

CE), fols 130r, 137r; Ibn Hagar al-‘Asqalani (d.852 H/1422 cCE), fol. 128r; (9)
Alexandria: Al-Damamini l-Iskandari (d.827 H/1424 CE), fol. 135r; (10) Hadramawt:
Al-Bur‘i (= °Abd al-Rahim b. Ahmad al-Yamani, d.803 H/1401 CE), fols 75v—78v. We
do not know for certain that al-Sayh Habib gathered the poems himself. He could
have copied them from a previously complled collection.

37 Al-Nabahant’s collection of poems in praise of the Prophet (Diwan al-Wasa’il
al-mutaqabbala fi madh al-Nabi) was published around 1904, and therefore al-Sayb
Habib could have copied the texts from already printed books.

38 For more information on Muhammad’s birthday festival see Kaptein 1993.
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2.3.1 Complete Texts

The Ra’that al-ganna bi-sarh ida’at al-dugunna, by al-Nabulusi, is the main
work in the codex. It was copied by someone else, but some of the missing
fragments of the text were completed by Habib. The work is a commentary
on Ida@at al-dugunna fi i‘tigad abl al-Sunna by al-Maqqari—who, as noted
previously, was the author of the Nafp al-1ib, the work from which some of
the Andalusi Sufi poems copied by Habib in manuscript IES05517 were
extracted.

Three other fragments were added by Habib. One is a fragment of
Tadkirat al-madahib by ‘Azim b. ‘Abd al-Magid al-Bahluwart’i, which is
an Eastern sample of heresiography and, according to Lewinstein, a work
with a clear ‘Hanafite-Maturidite structure’.?” The other two are fragments
of Ahmad b. Muhammad al-Dardiri’s (d.1201 H/1786 CE) Sarh al-harida
al-babiyya fi “ilm al-tawhid, and a fragment of Fath al-magid bi-sarp
al-Durr al-farid by al-Nawawi [-Gawi.*® This work is a commentary on
al-Durr al-farid fi ‘aqa’id ahl al-tawhid, composed by al-Nawawi’s teacher,
Ahmad b °Abd al-Rahman al-Nahrawi (d.1210 H/1795 CE). Al-Nawawi
was specialized in theological matters and another four works attributed to
him are found in Habib’s manuscripts as well as in other manuscripts in the
corpus.*!

2.3.2 Notes in the Margins and on Loose Slips of Paper

In the marginalia, several famous works are quoted by Habib, such as Ib-
rahim b. Ibrahim al-Laqani’s (d.1041 H/1632 CE) Gawbharat al-tawhid,
al-Kanz al madfun wa-l-fulk al-mashun, a collection of anecdotes and ethi-
cal sayings compiled by Yunus al-Maliki, possibly at the end of the four-
teenth century CE;* Halid b. “Abd Allah al-Azhar?’s (d.904 H/1499 CE)
Muwassil al-tullab ila qawa’id al-irab, a work on Arabic syntax;
Muhammad b. Masa |-Damirt’s (d.808 H/1405 CE) Hayat al-hayawan

3Tt is described as a clearly Sunni work and a late manuscript of Indian provenance; it is
preserved in the Staatsbibliothek zu Berlin. See Lewinstein 1994, 587-589, n. 59.

40This work is also found in the marginalia of manuscript IES05517 (fol. 66r).

#I'The titles are listed in Appendix IL.

*2The authorship of this work is not clear. It has been attributed to al-Suytti (d.911
H/1505 CE) due to a mention of the title in a list of his works that circulated while he
was still alive. But according to some scholars, he probably wrote another work enti-
tled al-Kanz al-madfan which is not the one preserved. See Canova 2004, 93-94; Pet-
rone 2013, 94, 304.
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al-kubra;® al-Dardirt’s Sarh al-Harida al-Bahiyya fi ‘ilm al-tawhid,* and
the glosses on it by al-Sawi1 1-Maliki (d.1241 H/1825 CE); a commentary on
‘Abd al-Rahman b. Muhammad al-Ahdart’s (d.950 H/1543 CE) al-Sullam
al-murawnaq fi fann al-mantiq.*> As explained above, some other refer-
ences are marked with the name of the author and not with a title. Some of
the authors referred to are al-Samarqandi (d.393 H/1003 CE), al-Sirazi
(d.476 H/1083 CE), al-Zarkasi (d.794 H/1392 CE), al-Munawi (d.1031
H/1622 CE), al-Qalytib1 (d.1069 H/1659 CE), al-Kurdi (d.1194 H/1780 CE),
al-Siga‘t (d.1197 /1783 CE), al-Gamal (d.1202 1/1788 CE), and al-Sarqawi
(d.1227 H/1812 CE).%6

Appendix I: List of Juridical Texts

In the hierarchical list below, the works in the sublevels are based on the
texts which immediately precede them. The works enclosed in square
brackets are not found in the manuscripts, but have been listed in order to
indicate the origin of the works included in the codices.

1.1 Safi‘i figh
A) Kitab al-Wasit al-mubit bi-atar al-Basit: based on the Kitab al-Basit
composed by al-Gazzali before 478 H/1085 CE. IES04667, 2r.
Brockelmann 1898-1902, 1, 424.4
) [Rawdat  al-talibin wa-‘umdat  al-muftiyyin]: commentary on

al-Gazzali’s Kitab al-Wagiz composed by al-NawawT ¢.676 H/1278

CE. This Kitab al-Wagiz is based on the above Wasit. Brockelmann

1898-1902, 1, 424; Brockelmann 1937-1942, 1, 753.

1) Rawd al-talib fi I-figh: abridgement of the Rawdat al-talibin
composed by Ibn al-Muqri ¢837 H/1433 CE. Marginalia
1ES04667, IES04672, IES05506; IES04668, fols 5v, 8r. Brockel-
mann 1898-1902, 11, 191.

#3This is an encyclopaedia of animals which includes linguistic information on their
names along with their physical description, juridical questions on their usage, prov-
erbs, interpretation of dreams, medical properties, etc.

#This is al-Dardir?’s explanation of his own nazm.

> Although the author of this commentary is not mentioned in the note, it could be
al-Mullaw1 (d.1181 H/1767 CE). See Brockelmann 1937-1942, 1, 519.

4T would like to thank Alessandro Gori, Irmeli Perho and the peer-reviewers of Aethi-
opica for their kind advice.

#7 Most dates of composition are based on the date of the author’s death.
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a) Asna [-matalib sarh Rawd al-talib: commentary on the Rawd
al-talib composed by Zakariyya® al-Ansari before 926 H/1520
CE. Marginalia IES05506; IES04667, fols 5v, 8r; IES04668, fols
5v, 7r—7v; IES04672, fols 2v, 189v, 190v. Brockelmann 1937-
1942, 11, 118, 254.

1) Hastyar Asna l-matalib li-I-Ramli: glosses on the Asna
[-matalib composed by al-Ramli ¢.1004/1596. Marginalia
T1ES05506.48

B) Fath al-§awad bi-sarb al-irsad: commentary on Ibn al-Muqri”s
al-Irsad al-gawi ila masalik al-hawi, composed by al-Haytami ¢.973
H/1566 CE. IES04667, fols 8v—199v; IES04672, fols 8v—189r; [ES04674,
fols 1v-289v; IES05506, fols 3r—178v. Brockelmann 1898-1902, II,
388; Brockelmann 1937-1942, 1, 679.

C) Al-Imdad bi-sarb al-Irsad: another commentary on the [rsad by
al-Haytami. Marginalia IES04674, IES05506. Hayr al-Din Zirikli
2002, 1, 234.

D) Al-Igna fi ball alfaz Abi Suga® or al-Hatib: commentary on Abt
Suga®s Gayat al-ibtisar (Muptasar) composed by al-Sirbini ¢.977
H/1569 CE. Marginalia IES04674. Brockelmann 1898-1902, 1, 392.

I) Tubfat al-habib ‘ala sarh al-Hatib: glosses on al-Iqna® composed
by al-Bugayrimi before 1221 H/1806 CE. Marginalia [ES04668,
[ES04674. Hayr al-Din Zirikli 2002, IIL, 133.

E)Sarb al-Mubarrar li-I-Zayyidi: commentary by al-Zayyadi on
al-Rafi‘U’s Kitab al-Mubarrar, sixteenth century CE. IES04674, fol.
22r. ‘Umar Rida Kahhala 1961, VII, 260.

) (Minhag al-talibin): excerpt from the Mubarrar composed by
al-Nawawi in 669 H/1270 CE. Brockelmann 1898-1902, 1, 393, 395—
396; Brockelmann 1937-1942, 1, 680-682.

1) [Manhag al-tullab]: commentary on the Minhag composed by
Zakariyya® al-Ansari before 926 H/1520 CE. Brockelmann 1898-
1902, 1, 395; Brockelmann 1898-1902, II, 99; Brockelmann 1937-
1942, 1, 682.

a) Fath al-Wahhab: commentary on the Manhag composed by
Zakariyya® al-Ansari before 926 H/1520 CE. IES04667, fol. 1r.
Brockelmann 1898-1902, 1, 395-396; Brockelmann 1937-1942,
I, 681, 682, 843.

*8T have not found any reference to this work in the bibliographical sources, but it has
been edited in the margins of the Asna [-matalib, see Zakariya’® al-Ansari 1895.
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2) Tubfat al-mubptag bi-sarbh al-Minhag: commentary on the
Minhag composed by al-Haytami ¢.973 H/1566 CE. Marginalia
IES04624, 1ES04667, 1ES04672, 1ES04674, IES05506.
Brockelmann 1898-1902, 1, 395; Brockelmann 1937-1942, 1, 681.
a) Hasiyat “ala Tubfat al-mubtag: glosses on the Tubfa com-

posed by al-Sirwani 1289 H/1872 CE. IES04667, fol. 2r.
al-Mawsi‘a 1983, 1, 356.

3) Nibhayat al-mubtag: commentary on the Minhag composed by
al-Ramli between 963 H/1556 CE and 973 H/1566 CE. Marginalia
IES04667, IES04674. Brockelmann 1937-1942, 1, 681.

4) Mugni I-mubtag ila marifat ma‘ani alfaz al-Minhag: commen-
tary on the Minhag composed by al-Sirbini ¢.977 H/1569 CE.
Marginalia IES05506. Brockelmann 1937-1942, 1, 681.

F) Al-Misbah al-munir fi garib al-sarh al-kabir: composed by al-Rafi‘t
€.623 H/1226 CE. 1ES04667, fols 1r, 2r; IES04672, fols 2v, 3r;
IES05517, fol. 68v. Brockelmann 1898-1902, II, 25.

G) Mawahib al-samad fi hall alfaz al-Zubad: commentary on Ibn Raslan
al-Ramli’s Main al-Zubad composed by al-Fasni ¢.978 H/1570 CE.
Marginalia TES05517; TES04672, fol. 190r. Brockelmann 1937-1942,
I1, 113.

H) Fatawa I-Haytami: composed ¢.973 H/1565 CE. IES04667, fol. 5r;
IES05668, fol. 6v. Brockelmann 1898-1902, 11, 388.

) Fath al-mu‘in bi-Sarb Qurrat al-‘ayn bi-mubimmat al-din: commen-
tary on the Qurrat al-‘ayn composed by al-Malibari ¢.974 H/1567 CE.
Marginalia IES05506; IES04667, fol. 201v; IES04672, fols 2r, 8r, 190r;
1ES04674, fols 290v—291r. Brockelmann 1898-1902, II, 549; Brockel-
mann 1937-1942, 11, 604, 946.

1) I‘anat al-talibin “ala ball alfaz Fath al-mu‘in: glosses on the Fath
al-mu‘in composed by ‘Utman b. Muhammad al-Bakri before 1310
H/1892 CE. Marginalia TES05506, IES04672; TES05517, fols 4r—7v;
IES04667, fol. 201v; IES04674, fols 19r, 19v. Brockelmann 1898—
1902, 11, 500.

1) Tarsth al-mustafidin hasiya ‘ala Fath al-mu‘in: glosses on the Fath
al-mu‘in composed by Ibn al-Saqqaf ¢.1335 H/1917 CE. Marginalia

1ES05506; 1ES04672, fols 2r, 190r; IES04674, fol. 290r; IES05517,
fol. 94v. Brockelmann 1937-1942, 11, 604, 743.

1) Bugyat al-mustarsidin fi talhis fatawa ba‘d al-a’imma min al-‘ulama
al-muta’apbirin: composed by Ba ‘Alawi (= °Abd al-Rahman b.
Muhammad b. Husayn b. “‘Umar) between 1317 H/1900 CE and 1369
H/1950 CE. Marginalia IES04672; IES04667, fol. 5r; IES05506, fol.
177v. Brockelmann 1937-1942, 11, 817.
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K) Nasihat al-atfil wa-bugyat al-rigal: composed by Gawhar b. Haydar
in 1326 H/1908 CE. IES04624, fols 11r-50v.4°
) Halisat al-aqwal fi ball nasihat al-atfal: abridgement of the
Nasihat al-atfal composed by Gawhar b. Haydar between 1326
H/1908 CE and 1356 H/1937 CE. IES04624, fols 1v—6r.

1.2 Hanafi figh

A) Qatr al-Gayt fi sarh masa’il Abi I-Layt al-Samarqandi: commentary
on al-Samarqandt’s ‘Uyun al-masa’il fi I-fura al-Hanafiyya com-
posed by al-Nawawi |-Bantani 1-Tanari before 1305 H/1888 CE.
1ES04668, fol. 88v. Brockelmann 1937-1942, 1, 348; Brockelmann
1937-1942, 11, 814.

B) Al-Durr al-mubtar sarh tanwir al-absar wa-gami‘ al-abbar: com-
posed by al-Haskafi before 1088 H/1677 CE. IES04667, fols 202v,
203r. Brockelmann 1898-1902, II, 311; Brockelmann 1937-1942, 11,
428.

) Radd al-mubtar ‘ala I-Durr al-mubtar: glosses on al-Durr
al-muptar composed by Ibn ‘Abidin ¢.1258 H/1842 CE. IES04667,
fols 202v, 203r. Brockelmann 1937-1942, 11, 428, 773.

Appendix II: List of Sufi and Theology-Related Texts

A) Devotional Sufi poems in praise of the Prophet: composed between
627 H/1230 CE and 952 H/1545 CE. IES05517, fols 1v—158v.%°
I) Al-Salat al-mutalsama: composed by Ibn °Arabi before 625
H/1228 CE. IES05517, fols 129v—130r.
1) Sarb al-Salat al-mutalsama: unknown author. IES04667, fols 3v—
4r.

B) Tadkiratr al-madahib: composed by °Azim b. °Abd al-Magid
al-Bahluwart’t 1-Azimbadi 1-Bihari 1-Qadiri. IES04668, fols 1v-3r.
Lewinstein 1994, 589.

C) Sarh al-Sullam al-murawniq: commentary on al-Ahdar?’s al-Sullam
al-murawnaq (IES05506, fol. 177v), which is a versification of
al-Abhart’s Isagigi. The author of this commentary is not identified,
but it could be the same work as al-Sarh al-sagir ‘ala Sullam

49To date, no specific study has been made of Gawhar b. Haydar’s works.

50 The individual poems mentioned in the article are not listed in this Appendix; only the
titles of the works from which some of them were extracted are listed—when identifi-
cation was possible.
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al-murawniq, which was composed by al-Mullaw1 in 1125 H/1713 CE.

Qara Bultit 2006, 306, 830/13.

D) Hayat al-hayawan al-kubra: composed by al-Damiri in 773 H/1371
CE. IES04667, fol. 200v. Brockelmann 1898-1902, II, 138;
Brockelmann 1937-1942, 11, 171.

E) Al-Kanz al madfin wa-l-fulk al-mashun: compiled by Ytnus
al-Maliki at the end of the fourteenth century CE. IES04672, fol. 5r1;
IES04668, fols 3v, 4r, 4v; IES05506, fol. 180v. Brockelmann 1898—
1902, I1, 75; Brockelmann 1937-1942, 11, 81.

F) Abkar al-afkar fi madh al-Nabi [-muptar: composed by Al-Tara’ifi
before 853 H/1449 CE. IES05517, fol. 151v. Brockelmann 1898-1902,
10, 17.

G) Nafh al-tib min gusn al-Andalus al-ratib: composed by al-Maqqari
before 1041 H/1631 CE. IES05517, fol. 102r. Brockelmann 1898-1902,
11, 296.

H) RZ’ihat  al-ganna bi-sarh Ida'at al-dugunna: commentary on
al-Maqqar?’s Ida’at al-dugunna composed by °Abd al-Gani
1-Nabulust in 1107 H/1696 CE. IES04668, fols 10r—87r. Brockelmann
1898-1902, 1, 408.

I) Gawharat al-tawhid: composed by Ibrahim al-Laqani’s before 1041
H/1632 CE. 1ES04668, fol. 1r. Brockelmann 1898-1902, II, 316;
Brockelmann 1937-1942, 11, 436.

D) Sarb al-havida al-babiyya fi “ilm al-tawhid: composed by al-Dardiri
before 1200 H/1786 CE. IES04668, fols 3v—4v; IES04674, fols 290v—
291r. Qara Bultit 2006, 525, 1299/25.

) Hasiyat al-Sawi ‘ala I-Harida al-babiyya: composed by al-Sawi
I-Maliki before 1241 H/1825 CE. IES04668, fols 3v, 4r, 4v.
Brockelmann 1898-1902, II, 353; Brockelmann 1937-1942, II,
479-480.

K) Al-Durr al-farid fi ‘aqa’id abl al-tawhid: composed by Ahmad b
°Abd al-Rahman al-Nahrawi before 1210 H/1795 CE. IES04668, fols
8r—9v. Brockelmann 1898-1902, 11, 501.

1) Fath al-magid bi-sarh al-Durr al-farid: composed by al-Nawawi
Abi °Abd al-Mu‘tt Muhammad Nari b. ‘Umar al-Gawi |-Bantant
1-Tanari before 1305 H/1888 CE. IES04668, fols 8r—9v; IES05517,
fol. 66r. Brockelmann 1898-1902, II, 501; Brockelmann 1937-
1942, 11, 813-814.

L) Nur al-zalam sarb manzamat ‘Aqidat al-Awamm [li-I-Marziqi:
commentary on al-Marzuqi’s Manzamat ‘Aqidat al-Awamm, compo-
sed by al-Nawawi l-Bantani 1-Tanari between 1255 H/1839 CE and
1316 H/1898 CE. IES05517, fol. 49v. Brockelmann 1937-1942, 11, 814.
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M) Al-Timar al-yani‘a sarb Riyad al-badi‘a: commentary on al-Makki’s
Riyad al-badi‘a composed by al-Nawawi 1-Bantani |-Tanari before
1316 H/1898 CE. IES04668, fols 48r, 48v. Brockelmann 1898-1902, 11,
501.

N) Madarig al-su‘nd ila iktisa® al-buriad: composed by al-Nawawi
I-Bantani 1-Tanari before 1316 H/1898 CE. Marginalia IES05517.
Brockelmann 1937-1942, 11, 517.

O) Al-Nazm al-badi® fi mawlid al-nabi [-safr’: composed by
al-Nabahani in 1312 H/1894 CE. IES05517, fols 84r-93v.
Brockelmann 1937-1942, 11, 764.

P) Fath al-basa’ir bi-madh gada’ al-akabir: composed by Yusuf b.
Isma‘il al-Nabahani before 1350 H/1932 CE. IES05517, fols 113r—
118r.51

Q) Al-Anwar al-Mubammadiyya min al-Mawahib al-Laduniyya: com-
posed by al-Nabahani before 1350 H/1932 CE. IES05517, fols 1r, 8r,
49v, 78r, 84r. Brockelmann 1937-1942, 11, 764.

R) Muptasar Hilyat al-sami‘in fi dikr say’ min abbar mabda’ sayyid
al-$ifi‘in: abridgement of Gawhar b. Haydar’s al-Hilyat al-sami‘in al-
so composed by him ¢.1353 H/1935 CE. IES05517, fols 8r—49r.
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Summary

Although Muslims in Ethiopia are a large part of the total population, nevertheless, their
literary tradition and their cultural heritage have, until the present, hardly been studied
by the academic community. The present article aims to shed light on the Islamic manu-
script tradition in Ethiopia in the late nineteenth and early twentieth centuries by focus-
ing on several codices owned by al-Sayh Habib, a renowned scholar and respected wali
from Willo, in north-eastern Ethiopia.
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